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Most of these proposed Renderings of the Hebrew and Greek of 
various passages of the Old and New Testament have already appeared 
in the " Christian Annotator" and other Periodicals. They are now sub- 
mitted, with deference, to the judgment of wise and learned Brethren, 
with a few slight alterations, in a more regular and connected manner. 
The Author humbly trusts that he has been guided by the Spirit 
of truth, and that his single aim and earnest desire has been to uphold 
the truth of God's Word in its integrity and purity. And therefore 
he has been careful to state plainly the grounds on which his proposed 
Eenderings rest, and to adduce satisfactory evidence from the context, 
parallel places, ' and general Scripture analogy, so as to enable the 
reader to judge of the validity of any proposed Rendering. 

The Samaritan Pentateuch has been much underrated and neglected 
by commentators and learned critics. But it is well known by those 
who have carefully and candidly examined it, that it is a most valuable 
auxiliary in affording many important corrections, and supplying in- 
numerable omissions of the cpnamott ^f^Boratic Hebrew text. I would 
therefore beg the reader's special attention to my remarks upon the 
Samaritan Pentateuch (p. 9), and td yarioujs instances where it affords 
important corrections of the HebrW tfey't. (See pp. 8-11, 14, 16, 17.) 

Next in usefulness to the Samaritan Codex are the Syriac and 
Septuagint versions. 

I will now briefly refer to some of the more important and difficult 
passages which I have endeavoured, by a careful examination of the 
original Hebrew and Greek, to explain and illustrate. 
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I— THE OLD TESTAMENT. 

Gen. i. 2. — And the earth was wiihout form* 

The foUowing query was made on tliis passage in the *' Chris- 
tian Annotator," vol. ii p. 214 : — 

" We should like to have the opinion of the scholars who 
contribute to your valuable pages whether IHil viewed in con- 
nection with cognate roots, does not signify 'something laid 
desolate/ rather than created so 1 If this be the case the word 
may contain a reference to the conclusion of some pre- Adamite 
age, and form a proof of the union between revelation and 
nature.*' (Signed) K. W. FERGUSON. 

The following references, marked in my Hebrew Bible as 
affording striking illustrations of the meaning of -liiJI and -lli^ 
in the above passage, will fully bear out Mr. Ferguson's conjec- 
ture regarding the former word, that it signifies " something laid 
desolate," and that in consequence of previous desolating judg- 
ments of God. 

Thus in Isaiah xxxiv. 11, the prophet, speaking of impending 
judgments on Edom, says, " And He (Jehovah) shall stretch out 
upon it the line of confasion (liljl) and the stones of emptiness 
(inn)," precisely the same words as in Gen. L 2, there rendered 
** without form and void." 

Also in the 24th chapter of the same prophet, which contains 
an awful description of the final desolating judgments of God 
upon the earth for its iniquity, the mystic or Eomish Babylon is 
emphatically designated " the city of confusion," IHJl JT^Ip (ver. 
10.) 

Again in Jer. iv., where the woful desolations of the land of 
Judah and Jerusalem are foretold, the prophet, as a spectator ot 



the awful scene, says (v. 23), ^^ I beheld the earth, and lo, it was 
without form and void ; and the heavens, and they had no 
lights" where the Hebrew is ahnost exactly ih.e same as in Gen. 
L2. 

The evidence from cognate roots can add little weight to the 
direct and independent proofs given above in establishing the 
signification of IHil. However, the following may be adduced in 
collateral support of it : — 

Jlin fell, ruin : pL HSMI calamities. 

T T " 

tlTlD waste, desolate. D^Hi^ the deep, the sea. 

The latter occurs in the same verse with 
inn (Gen. i. 2.) 
my to overturn. (See Ezek. xxi 27.) 

J. TOMLm. 

* 

IT.B. — ^Another reply follows the above on the same page of 
the ** Annotator," by the Kev. Eichard Greaves, in which he 
enters into the " deep things " of God, and such as he supposes 
preceded the present creation, and occasioned a breach in God's 
works. The author refers the reader to that article, if he be 
curious to prosecute the inquiry. 



Gen. i. 21.^ And God created great whales, 

" Annotator,*' vol. ii. p. 226. 

Mr. Evans says, "Does not pDJI (tanin,) "whale," rendered 
in some passages crocodile (1), dragon, or serpent, mean here the 
whole amphibious genus rather than the name of any particular 
species 1 " 

The meaning of the Hebrew word tanin can only be satisfac- 
torily ascertained by collating the various passages where it occurs, 
and by observing ^ what sense is most agreeable to the context. 
The following comprise nearly all the instances of its occurrence : — 

1. Serpent.— Exod. vii. 9, 10, 12. "The rod of Moses 
became a serpent (r^il)) and the rods of the magicians serpents 
(D'J^jn)." In the parallel place (Exod. iv. 2) we find tt^m 



(nachash), and \*2D {tanin\ consequently the two words are used 
interchangeably. 

2. Dragon. — ^Deut. xxxiL 33. " Their wine is the poison of 
dragons." (Chamath Taninim,) 

3. Dragon. — Ps. Ixxiv. 13, 14. "Thou breakest the heads 
of the dragons." (Taninim.) 

4. Dragon. — Ps. xci 13. " Thou shalt tread upon the lion 
and the adder : the young lion and the dragon (l^JJJl) shalt thou 
trample under feet." 

5. Whale. — Job viL 12. " (Am) I a sea or a whale {tanin) 
that thou settest a watch over me 1 " 

6. Dragon. — Isai. xxvii. 1 . "In that day Jehovah will 
punish with His sore and great and strong sword Leviathan . . . 
And He shall slay the dragon (ha tanin) that is in the sea." 

7. Dragon. — Isa. IL 9. " Awake, put on strength, arm of 
Jehovah. Art thou not He that cut Eahab and wounded the 
dragon?" {Tanin.) 

8. Dragon. — Jer. li. 34. " Nebuchadnezzar, King of Babylon, 
hath devoured me . . . he hath swallowed me up like a dragon." 
{K' tanin,) 

9. Dragon. — ^Ezek. xxix. 3. " Behold, I am against thee, 
Pharaoh, King of Egypt, the great dragon (ha tanin ha gadoul) 
that lieth in the midst of his rivers." 

10. Whale (margin, dragon). — Ezek. xxxii. 2. "Thou 
(Pharaoh) art like a young lion of the nations, and ... as a 
whale (tanin) in the seas, and thou camest forth with thy rivers, 
and troublest the waters with thy feet." 

Infebexoes and Eemabes. 

1. It appears, then, that our authorized translation renders 
T'Jil (tanin) by dragon seven out of ten instances, and evidently 
with propriety. 

2. Once by serpent (Exod. vii. 9), where dragon would at 
least be equally suitable. The translators found nachash in the 
parallel place (chap. iv. 2), which properly signifies serpent, and 
therefore adopted that rendering for tanin. 



3. In two instances it is translated whale (Jol) viL 12, and 
Ezek. xxxiL 2) ; but in the latter passage dragon is in the mar- 
gin, and clearly most agreeable to the context. Also in Job, 
dragon is more suitable than whale. 

4. We may therefore warrantably infer, from Scripture usage 
and the authority of our translators, that dragon is the most 
suitable rendering of tantn, having been decidedly used for it in 
seven out of ten places ; and even in the other three instances, 
where rendered by serpent and whale, dragon would at least have 
been equally appropriate. The Hebrew word seems to compre- 
hend a class of large and fierce sea monsters,* comprising 
crocodiles, alligators, sea serpents, &c. 

This meaning of the Hebrew term is confirmed by its frequent 
use in Scripture as a symbol of cruel, persecuting tyrants, as 
Pharaoh and Nebuchadnezzar, and also Antichrist. (See Ps. Ixxiv. 
13, 14, and xci. 13 ; Isa. xxvii 1.) 

Purst's definition of ]^r\ is cete magnum, vel serpens, draco^ 
crocodilus (symbolum Egypti) ; Arab, tinim : Sept. Krfro^ 
SpaMG)v, e')(ivo^f a-etprjv (a-eifyr^ve^). 

He also says that IJl, pL O^^T) , is specially applicable to the 
wolf, dog, and dragon, which make a howling and doleful noise, 
snuflP up the air, and dwell in desolate places. 

Prom the Scriptural use of tanin and ianim, I infer that the 
former designates sea monsters, as shown above, and the latter 
fierce animals dwelling in desolate places, such as dragons, wolves, 
jackals, and dogs. These terms occur about an equal number of 
times in the Scriptures. 

These fierce monsters must finally join in the universal 

anthem of praise, — " Praise Jehovah from the earth, ye dragons, 

and all deeps." (Ps. cxlviiL 8.) 

J. T. 

Gen. i. 26. — And God said, Let vs make man in our image, after our 
likeness, 

C. D. (" Christian Annotator," vol. i. p. 50) puts the question, 
*• Does not * our image,* &c., here mean in the image and likeness 

* So Lam. iv. 3. 



of God as a triune being — man consisting of spirit, soul, and 
body]" 

This appears to me a fanciful notion, and unwarranted by tbe 
Word of God, wHcb is our only sure and safe guide for ascer- 
taining tbe true meaning of any doctrine in Holy Scripture. 

In Gen. v. 1, we read : " In the day that God created man, 
in the likeness of God made He him." Again (v. 3) we read : 
" And Adam lived an hundred and thirty years, and begat (a son) 
in his own likeness, after his image, and called his name Seth." 
There is evidently a marked contrast intended here between the 
original image and like'iiess of God in which Adam was created, 
and " his own image and likeness," after his fall, in which he 
begat Seth. Adam's original likeness to God his Creator could 
not, therefore, consist in his " triune being " of body, soul, and 
spirit ; for these he possessed both before and after his falL He 
had evidently lost the original image of God. J. T. 



Gen. ill. 15. — I will put enmity between thee (i,e the serpent) and the 
woman, 

m 

"What enmity is this peculiar to the woman]" — Query by 
H. S. Holbrook, " Christian Annotator," vol. i p. 89. 

The following indirect proofs may be assigned for this special 
enmity : — 

1. Eve being first in the transgression, the curse fell heaviest 
upon her ; viz. pain in child-bearing, and degradation and hard- 
ship under her husband after the falL These evils would con- 
stantly prey upon her mind, excite enmity against her deceiver 
and destroyer — Satan, " the old serpent," and make her long and 
yearn for deliverance and victory over him through the seed, 
specially promised to herself of the Lord ; and at the same time 
would draw her heart with the cords of peculiar love and gratitude 
to her gracious God and Saviour, for His special grace to her, 
"the chief of sinners;" for, "to whom much is forgiven, the 
same will love much." Hence the joy of Eve on the birth of 
her first-bom Cain, and her grateful exclamation, " I have gotten 
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a man from Jehovah : " doubtless supposing he was the promised 
seed and deliverer, but doomed to sad disappointment 1 Her 
faith and patience were to be further tried, and again tried even 
after Seth was given to her. And he, like Isaac and David, was 
only a type to comfort and sustain the faith of Eve, and all her 
long line of daughters, till the fulness of time came, when Jesus, 
the true seed, " the desire of women and of nations," was bom 
of Mary. 

Our Lord also met with peculiar devotedness and affection 
from many faithful women, who followed Him and gladly minis- 
tered to Him. It was a woman who washed His feet with her 
tears, and wiped them with the hair of her head ; a woman that 
anointed Him for His burial ; a woman lingered and watched 
His tomb, while all His disciples forsook Him and fled 1 There- 
fore, a woman was first honoured in witnessing His glorious 
resurrection. And all the devotedness and affection on the part 
of woman towards Our Lord was spontaneous, or rather the secret 
drawing of His own love in their hearts. They had no outward 
and audible call from the Lord to follow Him, as Peter, James, 
and John, and the other disciples had. Now, where the love of 
Christ specially abounds — as we have shown it does in woman 
more than man — there must of necessity be peculiar enmity 
against Satan implanted in the heart of woman. J. T. 



Gen. iii. 22. — " I have somewhere seen this very difficult verse 
rendered, * Behold the man that was one of us (L e. made in our 
image) is come to know good and evil : and now, lest he put 
forth his hand . . . and eat that he may live for ever.' Will 
some Hebrew scholar inform me whether there is any ground 
for such interpretation, as it certainly simplifies the meaning?" 
— " Christian Annotator," vol. ii. p. 367. K. D. F. 

The authorized translation of this verse is a very faithful 
rendering of the original. Nor is there any various reading either 
of the Hebrew or Samaritan text to warrant the rendering sug- 
gested by fe. D. F. 

The difficulty of understanding what is meant by " the man is 



become as one of us, to know good and eyil," is obviated by 
considering the clause as a repetition of the words of the serpent, 
or " the liar " (according to the Samaritan), v. 6, " And ye shall 
be as gods, knowing good and eviL" They were used with a 
widely different intention in the two cases : 1, by Satan to de- 
ceive and ensnare the woman through pride : 2, by Jehovah to 
humble the sinner, and to be a warning to all persons against 
hearkening to him who was a liar and murderer from the begin- 
ning, instead of obeying the God of truth and love. 

This mode of taking up the words of another, and especially 
of an adversary, for the purpose of impression and conviction, is 
more frequent in the scriptures than many may be aware of. A 
beautiful and striking instance occurs 1 Kings, iii 26, 27, where 
Solomon had to decide in the difficult case of two mothers, each 
of whom claimed the living child. In the absence of all other 
evidence, Solomon discerned the real mother by the natural 
yearnings of the heart which prompted her mouth to utter these 
words — "Give her the living child and in no wise slay it." 
Solomon at once decides the question by repeating her words — 
" Give her the living child and in no wise slay it ! " She is the 
mother, i e. the king repeats her words as decisive evidence that 
she is the mother of the child 

The following passage, Kom. xvi. 17-20, affords a striking 
comment on the text under consideration : — 

^ Now I beseech you, brethren, mark them which cause divi- 
sions and offences, and avoid them. For they that are such serve 
not our Lord Jesus Christ, but their own belly ; and by good 
words and fair speeches deceive the hearts of the simple. For 
your obedience is come abroad unto all men . . . but yet I 
would have you wise unto that which is good, and simple con- 
cerning evil. And the God of peace shall bruise Satan under 
your feet shortly.*' 

Are there not clear and distinct allusions to the subtle devices 

of the Tempter with Eve ? He deceived her by " good words and 

•fair speeches." His maligncmt purpose was doubtless '^ to cause 

divisions and oflfences," by withdrawing the hearts of Adam and 
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Eve from their love and obedience to Jehovah, into slavish 
subjection to himself. And although the Eoman Christians wefe 
then celebrated through all the churches for their obedience, he 
deemed it right to caution them, saying, '* Yet I would have you 
wise unto that which is good, and simple concerning evil : " pro- 
bably foreseeing the great apostasy of that Church, and therefore 
added this caution as a warning to those hereafter. And for the 
assurance and comfort of all real Christians concluded with these 
words, '^ And the God of peace shall bruise Satan under your feet 
shortly." The same consolation and assurance were also given 
to our first parents by the promise of ** the seed of the woman " 
who should "bruise the serpent^s head." J. T. 



Gen. iv. 7. — ^^ Christian Annotator," vol. 1. p. 89. 

I beg to submit the following translation of this obscure and 
difficult verse : " If thou doest well, shalt thou not be superior 1 
but if thou doest not well (and) at the beginning sinnest, thou 
shalt be inferior : do well at the beginning, and to thee shall be 
his desire, and thou shalt rule over him." 

This translation, which is according to the Samaritan-Hebrew 
text, appears to me to render the whole verse more clear and con- 
sistent than any other I have seen. 

The antithesis in the Hebrew between TMf[^ seith^ and y^l 
roveitSj has been overlooked, the former signifying excellency^ 
superiority, &c. ; the latter, subjection, inferiority, &c. The 
sense of the last clause has reference to the preceding antithesis : 
" Do good at the beginning, and to thee shall be his desire, and 
thou shalt rule over him." Cain was now put upon the trial 
of his faith and obedience. If he did well now at the opening 
or beginning of his life — ^i e. refrained from envying and injuring 
his brother Abel — he would thereby secure that dignity and pre- 
eminence which he inherited as " the first bom ; " but if he 
failed in this trial, and sinned against God and his brother, then 
he would forfeit his birth-right blessing of pre-eminence, and 
would be reduced to a state of subjection and degradation. 



Thus Jacob said of Eeuben, ** Thou art my first-bom . . . 
the excellencj of dignity and the excellency of power." (Gen. 
xlix. 3,) where the same word seitk indicates his dignity over his 
brethren. Both Eeuben and Cain lost their high position through 
sin. See also Ps. Ixii. 4, (Heb. 5), where the same word is ren- 
dered " excellency." 

The common rendering has the incongruity of a feminine 
noun with a masculine participle chcUctath and roveita^ which is 
obviated by the proper rendering. See " Fuller's defence," &c., 
Parker Society's Edition, p. 391-2. J. T. 



The Samaritan-Hebrew Pentateuch. 

In my proposed rendering above of the difficult passage, Gen. 
iv. 7, it will be observed how the insertion of two words from 
the Samaritan completes the sense. The text of the Samaritan 
Pentateuch is evidently much more correct than that of the 
Masoretic Hebrew, and supplies many omissions and corrections 
of that text. The following instances may suffice at present in 
proof : — 

1. In verse 8, immediately following the one above noticed, 
the Samaritan supplies two words which are not in the Masoretic 
Hebrew, but evidently formed a part of the original text. This 
will easily be seen on reading the verse full, with the additional 
words from the Samaritan placed within brackets, as follows : — 

'* And Cain said unto Abel his brother, [Let us go out into 
the field] : And it came to pass, when they were in the field, 
that Cain rose up against Abel his brother, and slew him." 

The supplied words remove the abruptness which is felt on 
reading the verse in the authorized translation from the Hebrew, 
and show the subtlety and pre-determined purpose of Cain to kill 
his brother Abel ; and of which Jehovah mercifully forewarned 
him, and cautioned him agaii^t carrying into execution. 

2. In the preceding chapter, w. 1, 2, there are two different 
words for " the serpent" in the Samaritan text and only one in 
the Hebrew. The change of a single letter makes an important 
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difference in the meaning. In v. 1, the Hebrew and Samaritan 
have the same word t^TOIl ha mzchaaky the serpent ; but in the 
second verse, where the Hebrew has the same word repeated, the 
Samaritan has t^nDn ha kahash, the liar. The two verses will 
then read thus, according to the Samaritan : — 

"Now the serpent was more subtle than any beast of the field 
which the Lord God had made. And he said unto the woman, 
is it so that God hath said ye shall not eat of every tree of the 
garden 1 and the woman said unto the liar," &c. 

This reading of the Samaritan is supported by John viiL 
44:— 

" Ye are of your father, the devil. He was a murderer from 
the beginning, and abode not in the truth, because there is no 
truth in him. When he speaketh a lie he speaketh of his own : 
for he is a liar, and the father of it." 

" The faithful and true witness " manifestly alluded here to 
Satan's tempting Eve, and characterized him as "a murderer" 
and ** liar," even as the Holy Spirit had done from the beginning 
by the appellation " ha kahash^^ the liar. Our Lord calls him 
both a murderer and a liar, in allusion, doubtless, to the same 
transaction with Eve. He came to her with a murderous inten- 
tion, and, by seducing her into sin and rebellion against God, 
slew her, for " death entered by sin." 

He was also a liar and the father of lies, or the first who lied 
against God. He did this first by artful insinuations against the 
truth and goodness of God, by his ambiguous " aph ki^" Is it so 1 
— ^is it possible ? — can it be 1 — that God hath said, ye shall not 
eat of every tree of the garden ] this, I think, is the spirit and 
meaning of "apA H," rather than "yea hath." Satan, having 
drawn Eve into the meshes of his net, then casts off the mask, 
and boldly and openly denies the truth of God's word, saying, 
" ye shall not surely die," &c. 

3. Again, in Gen. xlvii 21, the simple change of a single 
letter, viz. *7 for •^, which the Samaritan authorizes, gives quite a 
different meaning to the whole verse, and which is more consis- 
tent with the context. According to our authorized translation 
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fipom the Hebrew, Joseph appears to have acted very arbitrarily, 
unwisely, and with needless severity towards the people, by 
ejecting them from their farms, and removing them into cities. 
For thus the verse stands : — 

" And as for the people he removed them from one end of 
the borders of Egypt to the other end thereof." 
But the Samaritan reads thus : — 

" And the people he made to serve for servants from one end 

of the border of Egypt to the other end." 

They voluntarily sold their lands to Pharaoh, and became his 
servants to save themselves from famine, but still occupied their 
farms and tilled and sowed their lands as before. This is clear 
from verses 23, 24. And that it was an amicable and satisfac- 
tory agreement which Joseph made with them on behalf of 
Pharaoh, appears from v. 25: — 

" And they said, thou hast saved our lives : let us find grace 
in the sight of my Lord, and we will be Pharaoh's servants." 
This verse confirms the Samaritan reading above. The differ- 
ence between the Hebrew and Samaritan is slight, merely the 
change of a letter in two words, and the addition of another, 
thus : — 

Hebrew : I^Hyn, he removed, 0^11^7, to cities. 

Samaritan : THyjl, he made to serve, 0^3^^ ^o^^ servants. 

J. T. 

The three instances given above are merely specimens ad- 
duced in vindication of the Samaritan text, which is often un- 
derrated and disparaged. Various other examples will be given 
in which it corrects the common Masoretic text in the Pentateuch. 



Gen. xviii. 22. — The men turned their faces from thencCy and went to- 
wards Sodom; hut Abraham stood yet hefore the Lord (Jehovah). 

" Christian Annotator,'' vol. ii. p. 87. 

That this was a real personal appearance of Jehovah to Abra- 
ham, may be easily proved from the context 

It is expressly declared in v. 1, " And Jehovah appeared unto 
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him in the plains of Mamie." How, or in what form Jehovah 
appeared is plainly shown in the next verse, viz., as one of the 
three men who now stood by (or near) Abraham, and whom the 
Father of the faithful recognised by His pre-eminence over his 
two companions; for, bowing himself towards the ground, he 
addressed Him, saying, " My Lord (Adonat), if now I have found 
favour in Thy sight, pass not away, I pray Thee, from Thy ser- 
vant," v.^ 3. He then respectfully invites them all to be his 
guests, and partake of his hospitality. Jehovah then (v. 10) 
intimates to Abraham the main object of His appearing to him 
on this occasion : " And He said, returning I will return unto 
thee according to the time of life ; and lo, Sarah thy wife shall 
have a son." Jehovah having reproved Sarah for laughing in 
unbelief, but at the same time confirming His promise to her of 
a son at " the time appointed," He proceeds to reveal to Abraham 
the judgment he was about to execute on the wicked inhabitants 
of Sodom and Gomorrah. But first. He will make inquisition, 
saying, " I will go down now and see," &c., v. 21. Thus speak- 
ing after the manner of men, and setting an example of righteous 
and deliberate judgment before the rulers and judges of the 
earth. He went down, not personally, but by His delegated 
messengers, the two men or angels (ch. xix. 1), who were asses- 
sors and witnesses of His righteous judgment; two at least being 
required by the divine law in grave and capital ofiences. For, 
after the men had departed towards Sodom, Jehovah remained 
with Abraham, who " drew near *' to make intercession for the 
people of Sodom. And while humbly pleading with Jehovah, 
he constantly addresses Him, as in v. 3, " My Lord," i. a Adonaty 
which is a discriminating title of the Messiah throughout the 
Old Testament, indicating His human nature and supremacy 
over all the earth, while that of Jehovah pertains to Him as God, 
equally with the Father and the Holy Spirit. 

If it be asked, how was it that Abraham so quickly discerned 
Jehovah in the humble form of a man, I answer, by faith, just 
as the beloved disciple was the first to discern his gracious Lord 
standing on the shore of the Sea of Gallilee. Moreover, the 
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Lord was no stranger to Abraham, who was emphatically called 
^ the friend of God." He had already appeared to Abraham on 
two or three important occasions, had conversed with him face 
to face, as a man with his friend, and had entered into covenant 
with hiuL (See ch- xiL 7 ; xiv. 18 ; xv ; and xvii 1.) 

It is hardly worth while noticing the contravening judgment 
of Patrick, in a case in which the Word of God is so plain and 
decisive. A reference to Prov. viii. 31, shows us that our gra- 
cious Kedeemer was no stranger to His faithful people even be- 
fore His actual incarnation. It is, however, singular that the 
profound and spiritually-minded Lightfoot should have erred in 
the opposite extreme by supposing that the three men, or angels, 
were the Divine Trinity — ^Father, Son, and Holy Ghost. Job. 
L 18, vi. 46, preclude such a supposition. J. T. 



Gen. xxii. 14. — As he mid (v. 8), ihia day in the Mount Jehovah unU 
provide, 

N.B. — ^There is an obvious reference here to Abraham's reply 
to Isaac in v. 8. 

Gen. xxviiL 3. — ^Authorised translation : "And Gx>d Almighty 
bless thee, and make thee fruitful," &c. Instead of " Gk)d Al- 
mighty," a more correct rendering, I think, would be " the All- 
Bountiful God bless thee, and make thee fruitful," &c. Uiisy I 
conceive, is the literal and proper meaning of El Shadi, and 
agrees best with the context both here and in the parallel pas- 
sages where it occurs, ch. xvii 1, xxxv. 11, and xlix. 26. 

Gen. XXX, — Between verses 36 and 37, the Samaritan intro- 
duces the dream recorded in the next chapter, w. 11, 12, 13. 
This is one of many omissions of the like kind made by the 
Masoretic scribes. 



Ch. xxxv. 22. — And Israel heard [and it was evil in his eyes]. 

The Septuagint supplies the words in brackets, which are 
doubtless correct. 
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Ch. zli. 43. — And they cried before Mm^ Bow the knee, 

A more correct rendering, according to the Coptic, is — " And 
they cried before him, Father of the Kingf^ for this is the proper 
meaning of Abrech, This rendering is confirmed by ch. xlv. 8. 

Gen. xliv. 5. — ^The Septuagint and Syriac supply the follow- 
ing words at the beginning of this verse, which are evidently re- 
quired to complete the sense : — " Why hast thou stolen the 
silver cup?" Kennicott remarks "that the Greek has happily 
preserved the words that are now wanting in both Hebrew and 
Samaritan, but without which the text is lame ; and must have 
been unintelligible to those to whom the speech was addressed." 

Ch. xlix. 6. — "Their swords were weapons of violence." 
(So in the margin) : v. 6. — " In their wrath they slew a Prince." 

These corrections are made on the authority of Kennicott, 
and warranted by the facts of the case, and also by the context. 

Ch. L 23. — "Brought up on Joseph's knees." The Samaritan 
has preaerved the gemtine reading here : « Bom in the days of 
Joseph." 



Exod. i. 16. — (a)-^ And see them upon the stools, 
(h)\ And look upon the children. 

The word rendered "stools" by our translators is Q^JJih^, 
which signifies " stones." By removing >^, which has evidently 
been prefixed by mistake, we have D^J3, " children." 



Exod. ill. 22. — fa) But every woman shall borrow of her neighbour, &c, 

(h) But every woman shaU ask, dx. 

The Hebrew verb shal^ should be here rendered by ask, and 
not borrow, which is its usual and proper signification. Our 
translators have rendered it borrow only six times, but more than 
sixty times ask, beg, &c. In chapters xL 2, xii. 35, it has the 
same meaning, where ask should be substituted for borrow, 

* (a) Denotes the reading of the Authorized Translation, 
t (b) That of the Samaritan Text. 
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Exod. vi. 3. — By my name Jehomk was I not known to (hem. 

" Will any of your readers afford a satisfactory explanation of 
these difficult words ] Was not God known to Abraham under 
the name of Jehovah? See Gen. xii. 7, 8 ; xxii. 14, &c." 

W. R S. « Christian Annotator," vol. i. p. 122. 

Grod was not known simply or merely by His name Jehovah 
to Abraham, Isaac, and Jacob, for He had expressly revealed 
Himself as their Covenant-God by the name El Shadaty the 
Almighty; or rather, the All-bountiful or All-sufficient God. 
See Gen. xvii. 1-8,* where the name El Shadai first occurs, I 
think, in the Bible, and by which name God enters into covenant 
with Abram and changes his name to Abraham, saying, " for a 
Father of many nations have T made thee." And when Isaac 
sends away Jacob and blesses him, he uses the same appropriate 
covenant-name, " And God Almighty (El Shadai) bless thee and 
make thee fruitful, . . . and give the blessing of Abraham 
to thee, and to thy seed," &c. And again, in this place (Exod. 
vi. 3), the same name stands in connection with the covenant in 
V. 4. 

These, and various other passages where El Shadai occurs, 
marking Him out as the gracious Covenant-God of all His faith- 
ful people, convince me that the usual and almost invariable ren- 
dering of it by " God Almighty" comes far short of the full and 
appropriate meaning of the original Hebrew. The context in 
almost every instance shows that the " All-bountiful," " All- 
gracious," " All-sufficient-God," would express the real meaning 
more completely and distinctly; not, however, excluding the 
former sense of "Almighty." This corresponds to TravTOKparcap 
in the New Testament,, and is given to our gracious Lord and 
Saviour Jesus Christ. See 2 Cor. vi. 18 ; Rev. i 8; iv. 5, &c., 
in which latter book it occurs at least seven times. Therefore 
the declaration, " By my name Jehovah was I not known," must 
not be taken in an absolute but comparative sense. The name 
Jehovah, simply in itself, was doubtless well known to Abra- 
ham, Isaac, and Jacob, and also to the surrounding nations. 
Similar instances of the use of the negative lo, especially in con- 
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nection with iH^ to know, are not uncommon in the Scriptures. 
See Gen. xxxix. 6 ; Job ix. 21. In Amos iii 2, God says of 
Israel, " You only have I known of all the families of the earth." 
And in the 'N&w Testament, " I know you not, depart from me 
ye workers of iniquity." But of His true disciples He says, " I 
know my sheep, and am known of mine." J. T. 



Exod. xii. 40. — faj Now the sojourning of the children of Israel who 
dwelt in Egypt wsLsfour hundred and thirty years, 

(h) Now the sojourning of the children of Israel and of their Fathers^ 
which they sojourn^ in the land of Canaan and in the land ofEgyjpt^ 
was 430 years, Sam'^ 

"This same sum is given by St. Paul (Gral. iii. 17), who 
reckons from the promise made to Abraham (when God com- 
manded him to go into Canaan) to the giving of the law, which 
soon followed the exodus of the Israelites ; and this is exactly 
concordant with the Samaritan Pentateuch." Ken. Diss. p. 397. 



Exod. xiii. 18. — (a) And the children of Israel went up harnessed out of 
the land of Egypt. 

(h) And the children of Israel went up out of the land of Egypt in the 
fifth generation. 

Neither the text nor the marginal reading, by "five in a 
rank," seems to be correct. The Septuagint reads, Trefnrnj yeveh, 
in the fifth generation, which agrees with the Samaritan D^tt^DH. 
See ch. xii 40 ; see also ch. xx. 5. 



Exod. xvii. 16. — faJ For he said. Because the Lord haJth sworn (that) 
the Lord (wiU have) war toith Amalekfrom generation to generation. 

(h) For he said, It shall he known as my signal (nissi) of the war which 
Jehovah wUl have unth Arnold, &c. 

The altar, named " Jehovah Nissi," in the preceding verse, 
was erected as Jehovah's standing sign or signal of perpetual war 
with Amalek. 



17 

Exod. XX. 18. — fa) And all tk^ people saw (he ihunderings and the Ughi- 
ningSj and the noise of the trumpet, and the mountain smoking. 

(h) And aU the people heard the ihunderings (voices), and saw the UglU- 
nings (flames), and the mountain smoking. 

This reading of the Samaritan avoids the incongruities of the 
Hebrew and our Authorised Translation. 

After y. 19 the Samaritan adds four verses, the same as Deut. 
V. 24-27 ; and after v. 21 the Samaritan adds six verses, the 
same as Deut. xviii. 1 7-22. 



Ch. xxiii. 20. — (a) Behold, I send am, angel before thee, &c, 
(h) Behold, I send my angel before thee. S. 

This reading of the Samaritan is doubtless correct. Jeho- 
vah's angel, or messenger, was evidently the Son of Grod, the 
Eedeemer of Israel, of whom the Father says (v. 21), "my name 
is in Him." 



V. 28. — (a) And I wUl send hornets hefwe thee, dc. 
Also Deut. vii. 20, and Joshua xxiv. 12. 

In these passages are we to understand the insect called the 
" hornet ? " and if so, when was it so employed 1 J. HILES. 

" Chriftian Annotator," vol. ii. p. 137. 
Although the Jewish Eabbies generally agree in supposing 
that " hornets " is meant by the Hebrew word nyillin (hatsird)^ 
and the Septuagint, by rendering it a^Kta^;, support them ; yet 
there does not seem to be scriptural warrant for thus translating 
the word, or for limiting its meaning to a particular insect. 

1. The word* is in the singular number with the definite 
article prefixed, and is supposed by Gesenius and other lexico- 
graphers to have the same meaning as the Arabic saraa, to 
strike down, destroy ; nyij^n may therefore be appropriately 
rendered " the destroyer," which suits well the context here : 
also in Deut. vii. 20, and Joshua xxiv. 12, implying that Jehovah 
would send His plagues upon them, as upon Egpyt, i e. He would 

B 
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smite them with terror and dismay, with pestilence, noxious 
beasts and insects. As Jehovah sent His angel before His people 
to keep them and bring them into the promised land (Exod* 
xxiiL 20), so He sent "the destroyer" upon their enemies. 
The explication of the term is indeed found in the preceding 
verse (27). 

2. Bossenmuller and other commentators understand the term 
figuratively to denote various evils and calamities with which the 
Canaanites were afficted. Aben Ezra thought the term hdtsird 
meant some disease ; and Delgado renders the passage thus — " I 
will send the fretting leprosy." This word differs only by a 
single letter from the term in Hebrew for leprosy which is tsirath 
But this signification is, like that of "hornets," evidently too 
limited, and I would submit that "destroyer" would be an 
appropriate reading, corresponding to "Abaddon" and "Ap- 
poUyon." (Rev. ix. 11.) J. T. 

Exod. xxiii. 10. — ^The Samaritan adds at the end of this verse 
these words, " and Jehovah was exceeding wrath with Aaron." 
We naturally look for a declaration of this kind, considering 
Aaron's culpable conduct in the matter. 



V. 32. (a,) — Yet now, if thou wilt forgive their aiti — ; 

The Samaritan fills up the blank with " forgive," which re- 
moves the abruptness and completes the sense. 



Levit. viii. 15. (a,) — And purified the aUar. 

The literal meaning of the Hebrew is, " and he made the 
altar sin," ie,^ he laid sin (the sin of Aaron and his sons) on the 
altar (i,e.y Christ) and pouring out the blood (typical of Christ's 
blood shedding), sanctified it to make reconciliation. 

The Hebrew verb rendered by our translators " purified " is 
KlOrP " he sinned," or " made sin." 

So Christ " was made sin for us who knew no sin," " that we 
might be made the righteousness of God in Him." 




10 

Ch. ix. — 21.(^J As Moses commanded, 
(h) As Jehovah commanded Moses. 
So S. At, and SepU 

Num. iv. 14.— The Samaritan and Septuagint add the follow- 
ing words at the end of this verse : — 

" And they shall take a purple cloth and cover the lavet and 
his base, and put them into a covering of badger's skins, and put 
the staves." 

Ch. xxvii. 23. — ^At the end of this verse the Samaritan adds 
the following words : — 

" And he (Moses) said unto him (Joshua), thine eyes have seen 
that which Jehovah did to those two kings : so shall Jehovah do 
to all the kingdoms whither thou shalt pass : be not afraid of 
them, for Jehovah your God shall fight for you." 

Deut. xxxiL 43. — ^The Septuagint has these additional an 
remarkable words at the beginning of this verse : " Eejoice, ye 
heavens, with Him ; and let aU the angels of God worship Him." 
This addition derives confirmation from Heb. i. 6. " And again, 
when He bringeth in the first-begotten into the world, He saith, 
And let all the angels of God worship Hiin." 

The angels were the first to announce the joyful tidings of the 
Saviour's birth to the shepherds, and united joyfully in the song 
of praise on the happy event. They ministered to Him in the 
wilderness after His sore temptations from Satan. They sus- 
tained and comforted Him in the garden during His agony. And 
were His attendants and witnesses on the morning of His 
resurrection. And again at His ascension, when the heavenly 
host escorted Him to heaven, and heralded " the King of glory " 
to the throne of His Father. 



Joshua vi. 4. — And seven priests shall hear before the ark seven trumpets 
of rams' horns. 

" Eams' horns " is a fanciful Eabbinical interpretation : the 
proper rendering of the Hebrew is " jubile horns," and also in 
the 5th verse there is the same error. 
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Ch. X. 13. — And the sun stood sUU , , , Is not this unitten in the hook of 
Jasherf 

Or, rather, "Is not this written in the book of song, or 
songs ? " according to the ancient Syriac here, and 2 Sam. L 18. 
This remarkable miracle was probably recorded in a poem written 
on the occasion. 

The above interpretation removes all ground of idle specula^ 
tion about the apocryphal " Book of Jasher," and puts a stop to 
infidel cavils on the subject. 

The 15th verse of this chapter is evidently out of place, and 
seems to have been interpolated from the last verse, where it is 
properly placed. 

Joshua xi. 23 ; and xiii. 1. — ^How are these assertions to be 

reconciled ] " Joshua took the whole land ;" and yet " the 

Lord " subsequently said unto him, " there remaineth very much 
land to be possessed." " Christian Annotator,'* vol. ii. p. 355. 

THOMAS PEESTO]^. 

Although, according to the former passage, it is said " Joshua 
took the whole land ; " yet, on referring to the verse immediately 
preceding (22), we find certain cities of the Philistines excepted, 
viz., Gaza, Gath, and Ashdod. And they are only mentioned in 
brief as the principal cities of the Philistines and their territory ; 
which are mentioned more particularly in chap. xiiL 2, 3, &c. ; 
and this at once accounts for the assertion in v. 1, " there re- 
maineth yet very much land to be possessed ;" and also shows 
with what limitation the former general assertion, that " Joshua 
took the whole land," must be understood. 

Joshua had conquered aU the kings and their armies that 
came against him in war, and taken their cities and lands ; but 
the Philistines dwelling along the coast were reserved, in the 
wisdom of God, to prove and to try Israel (Judges iiL 1-4.) 

The two apparently conflicting assertions might also, perhaps, 
be sufficiently reconciled by attending to the difference of mean- 
ing between " taking a land," or country, and " possessing " it. 
Joshua conquered the whole ; but the different tribes were slow 
to take possession, as in the case of Dan. J. T. 
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Joshua xxiv. 4. — The Septuagint has an important addition 
to the end of this verse. The Hebrew terminates it as in our 
authorized translation : " but Jacob and his children went down 
into Egypt." The Septuagint adds — " and became there a nation 
great and numerous and strong. And the Egyptians evil en- 
treated them." 



Judges xi. 40. — The daughters of Israel wetU yearly to lament the 
daughter ofJepJUhah, the Gileadite,four days in a year, 

I would thus render : — 

The daughters of Israel went, during her life, to give presents to (he 
daughter ofJephihah, dc, or to celebrate her praise. 

T^^"*^** D'*D'*D during the days of her days, ue^ of her life. 

JT)^Jl7 to give presents, or, to praise, celebrate, &c. 

The authorized translation countenances the monstrous but 
common idea, that Jephthah offered up his daughter in sacrifice. 
It is, on the contrary, manifest from the two preceding verses, 
taken in connexion with the last verse, that he merely devoted 
her to perpetual virginity. 

Judges XV. 4. — Kennicott makes the 300 foxes tied tail to 
tail to be 300 wheaten sheaves, tied end to end. Will any of 
your learned correspondents say if there be sufficient authority 
for Kennicott*s rendering? "Christian Annotator," voL ii p. 
367. J. W. G. 

There does not appear to be any warrant, either from various 
readings, or the scope of the passage, for Kennicott's proposed 
emendation. Had he attended closely to the context, he could 
not have substituted sheaves for foxes, for the incongruity, not to 
say absurdity, of the change would have been manifest. The diffi- 
culty or impossibility of catching so many foxes has been thought 
a valid objection ; but as it is very probable that jackals are really 
meant by Skualim, the difficulty is more imaginary than real, for 
these animals are gregarious, and therefore many of them might 
be taken together by surprise and stratagem. Etymology sup- 
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ports this rendering of the Hebrew word, for jackal is from the 
Persian ahagkaly and the latter directly from the Hebrew shwd. 

Samson might, perhaps, have adopted a more easy and direct 
mode of burning the Philistines' com, as Absalom burnt Joab's. 
But he had, doubtless, a reason for the plan he followed. We 
must remember that he was no ordinary man : his actions were 
typical and marvellous, and can only be rightly apprehended by 
faith. J. T. 

2 Sam. i vv. 15, 16, have been transposed. The 16th verse 
should precede the 15th. 

V. 18. — ^Auth. ("Also he bade them teach the children of 
jTudah ^ we qf the bow : behold, it is written in the book of 
Jasher.") 

Corrected rendering : — " And he bade them teach . . . this 
song : behold it is written in the book of Song." 

TW\) is doubtless an interpolation. By omitting this word, 
and also the words in italics, " the use qf^^ the passage will then 
agree with the usual formula. See Deut. xxxi. 19, 22. 

T^tt^n "130 the book of Song, or Songs. This was probably 
the original reading. See Deut. xxxi. 22. So Joshua x. 13, in- 
stead of nti^^n nS)D it ought to be l^tt^H nS)D, the book of Song ; 
for the marvellous occurrence of that day, and the great victory 
gained by Joshua over his enemies were, doubtless, subjects of 
triumphal song. 

V. 21. — ^Auth. "For there the shield of the mighty is 
vilely cast away, the shield of Saul, as though he had not been 
anointed with oil." 

Proposed rendering : — " The shield of Saul, and armour of 
the anointed with oil." 

^75, armour, seems to have been changed to 'h^y without, not, 
&c. 



(1.) — 2 Sam. viL 19. — And is this the marine qf man^ Lord Godf 

(2,) — 1 Chron. xvii. 17. — And hast regarded me according to the estate qf 
a man of high degree, Lord God, " Annotator," vol. ii. pp. 240, 
297. 
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Bkhop Horsley translates these verses thiiB : — 

(1.) '-And this (Le.f what was said about hig house in distant times) is the 
arrangement about the man, Lord Jehovah. 

(2.) — And thou hast regarded me in the arrangement ahotU the man that 
is to be from above, God Jehovah, 

Horsley's translation of both these passages is preferable to 
that of the authorized version, being more literal and agreeable 
to the context : for it is manifestly a remarkable prophecy of 
Messiah, " the Son of David." Solomon was merely a type, 
glanced at for a moment by the Spirit, who immediately speaks 
of the true Solomon, whose throne and kingdom were to be 
established for ever before Jehovah. 

Horsley's translation, though excellent^ is still, I think, capa- 
ble of improvement, in order to bring out the full meaning of the 
Hebrew. The parallel passages in the original stand thus : — 

mn^ ^iiK Dian ni^n n^n (i.) 

2 Sam. viL 19. 

D'»n^K mn^ nbvon Df^n ni/io '»:3Ji^»ni (2.) 

1 Chron. zvii. 17« 

(1.) And this (is) the law, or description, of the man (who is) 
my Lord Jehovah. 

(2.) And thou hast regarded me according to the form, or 
estate, of the man that is from above (entitled) Jehovah-God. 

Or, — Thou hast shewn me the form, or description, of the 
Adam that is from above (viz.) Jehovah-God. I consider 
" Adonai- Jehovah," or " my Lord- Jehovah " to be in apposition 
with " the Man " (literally the Adam) as the most obvious con- 
struction, and most agreeable to the context. And in like 
manner, " Jehovah-God " in apposition with " the Adain from 
above." 

Both " Adonai-Jehovah " (my Lord Jehovah), and " Jehovah 
Elohim" (Jehovah-God), are titles of our gracious Lord and 
Saviour, of frequent occurrence in the Scriptures. The former, 
especially, is a characteristic title of the Eedeemer, for " Adonai" 
coupled with " Jehovah " invariably denotes Christ as " Lord of 
all the Earth," in virtue of His redemption. And Jehovah points 
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out Him "who is and was, and is to come — ^the Almighty." 
Eev. i. 8 ; see also Ps. Ixxxix. and ex. 1 ; Matt, xxviii. 18 ; and 
Joh. V. 27. 

" Jehorah-God," or the Lord God, belongs to Him whom the 
Father hath made " both Lord and God." J. T. 



2 Sam. xii. 31. — And Tie (David J . . . piU them under sawe^ and un- 
der harrows of irony &c. 

1 Chron. xx. 3. — And he . . , cut them with aawe, and with harrows of 
iron. 

The authorized translation of these two parallel places makes 
the conduct of David appear exceedingly harsh and cruel towards 
the Ammonites. A literal rendering of the Hebrew preposition 
^ in the former passage makes it more intelligible, and exonerates 
David from any imputation of cruelty. Instead of " he put them 
under saws and under harrows of iron," it ought to be " he put 
them to saws," &c. I cannot conceive how our translators could 
give such an unusual meaning of ^ as that of under y for its most 
common meaning is withy at, to, &c. Had the former really been 
the meaning of the inspired writer, JlllJl under or beneath, and 
not 2y would doubtless have been used. Although in the 
parallel place in Chron. ^ is more correctly translated with ; yet 
the Hebrew li)V\ rendered cut, makes bad worse, and stamps 
David's character with extreme cruelty. This word has mani- 
festly been written erroneously for D\£^^ he puty and which is 
found in the former parallel place, 2 Sam. xii 31, and also ac- 
cording to Boothroyd, in 5 Hebrew MSS. of v. 3, in Chron. 
The most we can infer from a literal rendering of these two pas- 
sages is, that David made the conquered Ammonites wood-cutters, 
sawyers, and husbandmen. 

The ground for any imputation of cruelty, which infidels are 
ever ready to cast upon good men, is at once removed by a right 
understanding of the original In a similar manner it was shown 
on Gen. xlvii. 21, how easily Joseph's character could be rescued 
from the charge of cruelty to the Egyptians by a sunple change 
of 1 for 1 warranted by the Samaritan text. J. T. 
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2. Sam. xxiv. v, 13. — ShaU worn years of famine come unto thee in 
thy land f 

The Septuagint- reads three years, which is most agreeable to 
the context and the parallel places 1 Chron. xxL 12, where we 
find three years in the Hebrew. 



Job xix. 23-27.—" Christian Annotator," pp. 245, 270. 

Not having the Oxford edition of the LXX. at hand, I cannot 
eay how far it agrees or disagrees with the Hebrew of this passage, 
and therefore leave it to others to gratify the wish of your cor- 
respondent, J. C. However, I humbly venture to submit a 
corrected translation of this important and beautiful passage to 
the judgment of my learned brethren. The authorized transla- 
tion of the latter part is obscure and incoherent. Dr. Boothroyd 
says, " 'No part of the Scripture has given rise to more disputes, 
or has exercised the talents of the wise, more than these verses." 
Yet, after aU, the efforts of learned and wise men, a plain, intelli- 
gible, and consistent interpretation of the whole seems to be stiU 
wanting. Commencing with v. 23, 1 would translate the verses 
as below : — 

23. — Oh J that my words were now loriUen / 
Ohj thai they were inscribed in a book ! 

24. — And, vnth a pen of iron sharpened. 
Were engraved in the rock for ever I 

25. — For I know that my Redeemer Uveth, 

And at the latter (day) He shall arise over the dust 

26. — And after my awaking this fditst, i, e. mortal body J shall be re- 
united, And in my flesh shaU I see God, 

27. — IVhom I shall see for myself, and mine eyes shall behold, and 
not a stranger ; I shall be made perfect In my appointed time, 

1. I have taken no liberties with the received Hebrew text 
beyond a slight alteration made in a single word in v. 24, which 
may easily be explained, and vindicated by a parallel passage. 
Instead of /llSy, lead, I would read X^'^'l, sharp, or pointed. 
The latter word, which I conceive was the original reading, gives 
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a more consistent and forcible meaning than ** lead," which is 
evidently out of place. The similar letters J^ and ^ are fre- 
quently interchanged by mistake of transcribers ; and the same 
may be said of the finals ] and J^. The parallel phrase in Jer. 
xviL 1, — " The sin of Judah is written with a pen of iron, shar- 
pened, or pointed with a diamond," illustrates and supports this 
reading. 

2. In V. 25 I adopt the more literal rendering of 15)^ bi^ Dip 
" He shall arise over (or, out of) the dust," because there appears 
to be a distinct allusion to the resurrection of Christ from the 
grave, or " dust," and also to the consequent resurrection of Job, 
in V. 26. The sentence pronounced on Adam, " Dust thou art, 
and unto dust shall thou return," is here foreseen by Job to be 
cancelled In chap. xiv. vv. 12-15, we find Job musing on this 
all-important subject, but under a cloud. Yet even then a gleam 
of faith and hope breaks in upon his soul, and prompts the 
prayer in v. 1 3, " that thou wouldest hide me in the grave . . . 
until thy wrath be passed ; that thou wouldest appoint me a set 
time, and remember me !" God at length dispersed the cloud, 
and sent Job an answer to his prayer, and by His spirit enabled 
him to utter in strong faith the ever-memorable words of our 
text. 

I may adduce another beautiful and very striking passage 
from Isaiah xxvi. 19, on the same subject, in illustration and 
confirmation of the above translation. " Thy dead (men) shall 
live, (together with) my dead body shall they arise. Awake and 
sing ye that dwell in the dust." 

Again, ^* This (dust, t.tf., his body) shall be reunited," seems 
to be a more natural and literal rendering of JlKt ISp^, than 
^ worms destroy this hodyJ^ 

rrSpJ signifies to gird, to join together; and here it expresses 
the compacting and reuniting of the particles of dust into which 
the mortal body is dissolved in the grave, to form the immortal 
and glorious body of the risen saint. The authorised translation 
of this verse is incoherent and unintelligible. 

^ The last line is an appropriate and emphatic conclusion. 
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evincing Job's firm confidence in the certainty of his glorious 
resurrection through Him who is " the life and the resurrection,'* 
viz., " I shall be made perfect in my lot or appointed time." The 
Hebrew is rendered peculiarly emphatic by the idiomatic repeti- 
tion of the same word, '»pm ^JI^^O ')^D, perfect, I shall be per- 
fected in my appointed time. pH, in chap. xiv. 13, is rendered 
" a set time," which I have here rendered synonymously " ap- 
pointed tima" * J. T. 

P.S. — ^Tho former clause of v. 27 seems to require some eluci- 
dation. I have followed the authorised rendering of it, merely 
substituting the marginal reading, "a stranger" for "another," 
which is preferable and more literal. ^7, for me, or " for my- 
self," ie., on my side, or behalf — ^my friend, " and not a stran- 
ger," or enemy, to me, which is the meaning of *1J. The 
antithesis is between ^7 and *^^ Job's meaning is evidently 
this : " I shall see Him (my Eedeemer) standing up for me as 
my friend, and not as an enemy." His words on another occa- 
sion are also peculiarly applicable on the present occasion of this 
clear prophetic vision vouchsafed to him of his Eedeemer : " I 
have heard of Thee by the hearing of the ear; but now mine eye 
seethThee." J. T. 



Job xxii. 30. — He shall deliver the island of the innocent; and it is de- 
livered by thepureness of thine hands. 

What is the correct translation and meaning of this 1 
WM. BEOWNE- " Christian Annotator," voL ii. p. 226. 

The present Hebrew text, '*\)!i "^M, " island of the innocent," 
is doubtless incorrect. Probably the original was ^p^ /IK, or 
^pj tt^K, "the innocent," or "innocent man." The passage wiU 
then read thus : " He shaU deliver the innocent man," &c. The 
alteration, it will be observed, is very slight, and renders the 
meaning of the clause simple and consistent. This emendation, 
though unsupported by the Masoras, is, I think, preferable to 
adopting a strange and far-fetched sense of ^K from the Arabic, 
viz., " habitation," as suggested by some. J. T. 
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Another reply to the same query by Mr. B. Macdonald sup- 
ports the rendering I have given above. Neither of us was cog- 
nizant of the other*s reply, and both answers appear, together 
with a third reply from C. E. S., on p. 243, vol. iL of the " An- 
notator." He says, " The Septuagint rendering of these words, 
pvaerai ad&ovy " He shall deliver the innocent man,'* suggests 
to us that most probably the letter ^ has dropped from the 
word >K, " island," which would thus be tt^^^J, " man"—" He 
shall deliver the man of innocence, and he is delivered by the 
pureness of his hands." The Syriac translator seems to have 
read ^^ " where." Thus : " The innocent shall be delivered 
wherever he may be." 



Ps. Ixxiv. 14. — Thou hrakest the heads of Leviathan in pieces, and gavest 
him to be meat to the people inhabiting the vnldemeas, 

" Annotator, vol. ii. p. 290. 

Mr. Browne asks, " What is the correct translation and mean- 
ing of this?" 

1. As to the inquiry respecting the correctness of the autho- 
rized translation here, I do not see any fault in it except in the 
rendering of the two last compound words D^^jJ/ UV? " to the 
people inhabiting the wilderness," which may be more literally 
rendered " to a people — ^to inhabitants of the wilderness, or wild 
beasts of the desert." 

2. The second inquiry about the meaning of this passage 
seems to be a more difficult matter, judging by the variety of 
opinions of both Jewish and Christian commentators, some of 
which are sufficiently fanciful : the beast or monster Leviathan 
has puzzled most, if not all, of them. Whether it denote a real 
or symbolical beast, is yet, I think, an unsolved question. By 
taking the Scriptures as our only safe guide, under the teaching 
of the Holy Spirit, and collating the various passages where it 
occurs, and considering their main scope, I think we shall find 
it is to be classed with the symbolical many-headed beasts in 
Daniel and the Apocalypse, or, rather, that it is identical with 
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them. I allude to the seven-headed and ten-homed beast, sym- 
bolizing the fourth or Roman-papal kingdom, in Daniel vii. 7, 8, 
and Rev. xiii. 1, &c.* 

1. I infer that Leviathan is a monster, and not a real beast 
of natural history, from its having more heads than one, " Thou 
brakest the heads of Leviathan." 

2. It occurs in the prophets in connection with the dragon ; 
and the latter we know is a common symbol for oppressive 
tyrants, such as Pharaoh (Ezek. xxix. 3, and xxxii 2), and for 
Satan and Antichrist. We find them in juxtaposition in the 
Psalm under consideration, and similarly characterized as terrible 
hydra-headed monsters. " Thou brakest the heads of the dragons 
in the waters; thou brakest the heads of Leviathan," (w. 13, 
14). Again we find them coupled together in a remarkable 
prophecy of Isaiah, yet to be fulfilled, evidently as suitable types 
of the great enemies of Christ and His people, and symbolizing 
with the great dragon, the beast, and the false prophet of the 
Revelation. " In that day Jehovah, with His great and sore and 
strong sword, will punish Leviathan, that crooked serpent ; and 
He shall slay the dragon that is in the sea." (IsaL xxvii. 1.) 
The Psalmist (Ps. Ixxiv. 13, 14) contemplated the same scenes and 
events which are here so vividly depicted by the prophet, viz. 
the utter destruction of all the great enemies of Christ and His 
saints by the sword of Jehovah. See the complete fulfilment 
still more graphically and distinctly described in Rev. xix. 

3. In the 41st chapter of Job a full-length portrait of Levi- 
athan is drawn by the Spirit of God, whose chief lineaments 
agree with those of the seven-headed and ten-homed beast in 
Rev. xiii 1-7, as drawn by the same unerring hand. Of Leviathan 
it is said, '' Shall not one be cast down even at the sight of him? 
None is so fierce that dare stir him up," (w. 9, 10.) So it is said 
of the wild beast of the Revelation, " Who is like unto the beast? 
who is able to make war with him ?" (ch. xiii 4.) Jehovah alone 
can break the heads of Leviathan, and assuredly will in that day 

* Thomas Scott calls the seven-headed and ten-horned beast of 
Key. xiii. " This Leviathan.'* See his P.O. on the chapter. 
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with His sore and great and strong sword punish Leviathan . . . 
and slay the dragon in the sea." And John says, " Out of His 
mouth goeth a sharp sword that with it He should smite the 
nations." And by the same sword, the dragon, the beast, and the 
Mse prophet, will be slain. 

There is a distinguishing and crowning characteristic given of 
Leviathan in Job xli. 34. " He is king over all the children of 
pride." How descriptive of the unbounded pride and arrogance 
of the Pope of Eome 1 " Who sits in the temple of God and 
exalts himself above all that is called God or that is worshipped : " 
ie. over all kings and rulers of the earth, and is even worship- 
ped as God, " showing himsoK that he is God," while sitting on 
the high altar, and receiving the adoration of his vassal prince- 
cardinals, and wearing the triple crown in token of his paramount 
sovereignty over all imperial and regal authorities of the earth ; 
and thus would rival and rob Him who is truly King of kings 
and Lord of lords, and on whose head the many crowns must 
alone be placed. 

" Eex Superbise " was the title given to Antichrist by Gre- 
gory I., and well befits every Pope of Eome ; and W6W also 
Leviathan's title, given by Jehovah HimseK ; " King over all the 
children of pride." (Job xli. 34.) 

4. The etymology of the word will also, if I mistake not, af- 
ford strong corroborative proof of the above symbolical interpre- 
tation of Leviathan. ]JV)7 is compounded of ^17, Levi, the 
father of Aaron ; and ]/l a dragon, or wolf. Therefore, Leviathan 
signifies the Levitical-dragon, or the priest-dragon, or dragon- 
priest. This title is singularly descriptive of the Pope : for he is 
" pontifex maximus," or high priest, personating, or rather ap- 
ing, the Levitical high priest, but deriving his authority, not 
from God, as the Levitical high priests did, but from the old 
dragon or Satan, for " the dragon gave him (the wild beast) his 
power, and his throne, and great authority." (Eev. xiii. 2.) 

J. T. 

A few historical facts of papal assumption and tyranny m&j, 
be here adduced as illustrations of the above. 
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i. Pope Pius the 4th anathematized Queen Elizabeth in a 
bull, depriving her of her dominions, and absolving all her sub- 
jects from their allegiance. Many popish plots against her life 
were made in consequence of the bull, but the Lord delivered her 
out of the hands of her subtle and cruel enemies. 

2. Bulls and encyclical letters have also been fulminated 
against the British and Foreign Bible Society by the present 
Pope, Pius the 9th, and by his predecessor, Gregory the 16th, 
denouncLDg the Society as a pestilent plague, and the agents of 
it as printing and circulating in the vernacular tongues what they 
pretend to be the Word of God, but in reality the gospel of the 
devil ! and warning the Eomish bishops and priests to guard 
their flocks, and keep them out of such poisonous pastures ! 

3. Another remarkable specimen has just been exhibited of 
inflated Eomish pride and arrogancy by Bishop Abraham, the 
Eoman Catholic Bishop of Waterford. He addressed a letter 
last moiJbh (June, 1864) to the Grand Jury of Waterford, in 
which he scolds and rates them, like a schoolmaster may do with 
a set of refractory boys, for presuming to exercise their legal 
right of deposing a Eomish priest, called Prendergast, from his 
post as chaplain to the county jail, and appointing another in his 
stead. What presumption and arrogance in a box of laymen to 
dare to interfere with the prerogatives of a Christian Bishop ! 
He tells them that no priest but the one he appoints shall be 

■ 

chaplain of the jail. And ihi& they may publish in places high 
and low I 



Ps. ex. 7. — He shxiU drink offfie brook in the way ; therefore shM he lift 
up the head. 

This passage is usually supposed to refer to Christ's humili- 
ation as a preliminary to His exaltation. Upon what grounds is 
the interpretation given? Is there any parallel passage which 
would identify drinking of the brook with suffering ] Judges vii. 
5, 6, does not appear to me to apply. 

H. Montague Villiers, (late Bishop of Durham.) 
" Christian Annotator," vol. i. p. 37, also pp. 59, 60, 71, 84, 97. 
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This passage evidently refers to Christ's triumph over his 
enemies at His second advent, and not to His humiliation and 
suffierings, as appears from the context (ver. 5-7) : — 

My Lord, on Thy right hand, shall smite kings in the day of 
His anger. 

He shall judge among the nations ; 

He shall fill (the pleices) with carcases ; 

He shall smite the head of a great country. 

He shall drink of the river in the way : 

Therefore He shall lift up the head. 

" The kings " (v. 5.) are " the kings of the earth," who are 
now being gathered together by the three unclean spirits to the 
battle of Armageddon. (Eev. xvi 14-16.) 

" The head of a great country," is probably Antichrist, the 
Man of Sin. (Ps. ii. 9-12, Ixviii. 21 ; Habak. iii 13.) 

" He shall drink of the river," &c. (See Ps. xxxvi. 8, and 
xlvi. 4.) This is a usual and beautiful figure of the joys and 
pleasures in which the Captain of Salvation and His faithful 
followers will participate on achieving the final victory over the 
confederate kings and their armies and the false prophet. 

In that day shall this song be sung. (Isai. xiL 3) : — 

Therefore with joy shall ye draw water out of the wells of 
Salvation. 

And Mary's prophetic song will have its complete accomplish- 
ment. (Luke L 51-53) : — 

He hath showed strength with His arm ; 

He hath scattered the proud in the imaginations of their hearts. 

He hath filled the hungry with good things ; 

And the rich He hath sent empty away. 

I qidte agree with Mr. Villiers in thinking that Judges viL 
5, 6, is totally irrelevant : Judges v. 10, 11, would be much more 
applicable. It is difficult to conceive how commentators should 
have mistaken the obvious meaning of such a simple, appropriate, 
and common figure in Scripture as that of a brook or stream, so 
refreshing to the traveller, or the conquerer and his army aftier 
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routing aiid pursuing their enemies. The 110th Ps. has nothing 
to do with our Lord's sufferings, like the preceding. It opens 
with a glorious vision of Christ exalted to the right hand of the 
Father, as the everlasting Priest and King of Eighteousness, the 
true Melchizadec, who must reign till He has put all enemies 
under His feet. J. T. 



Isai. xxii. 23, 25. — I mil fasten him (Eliakim) as a ncdl in a sure place; 
and he shall be for a gloriotts throne to his Father* s Tuyuse^ <Sbc, 

" If this prophecy be appUcable to Christ, as I believe it is 
generally understood, how are we to explain *the nail that is 
fastened in a sure place' being removed and cut down, and the 
burden that was on it being cut off 1" 

Hy. M. " Annotator,'' vol. ii. p. 227. 

" The difficulty which Hy. M. finds in reconciling v. 23 with 
V. 25 is easily obviated when it is recollected that, as two persons 
are spoken of in this remarkable passage, of opposite character, 
Shebna and Eliakim, so there are two nails, one counterfeit and 
temporary, the other true and abiding, which are also expressive 
symbols of those two persons. We have here also a remarkable pro- 
phecy of Antichrist, typified by Shebna and symbolized by the 
nail which is to be removed ', and, secondly, of Christ, typified 
by Eliakim and symbolized by the nail, concerning which Jeho- 
vah declares (v. 23), " I will fasten him a nail in a sure place ; 
and he shall be for a glorious throne to his Father's house. And 
they shall hang upon him all the glory of his Father's house,*' 
&c. And when will this be accomplished % Even the same day 
when the counterfeit nail is removed ; for " in that day, saith 
the Lord of Hosts, shall the naU that is fastened in the sure 
place be removed, and be cut down, and fall ; and the burden 
that was upon it shall be cut off, for Jehovah hath spoken." (v. 
25.) 

This treasurer, Shebna, " who was over the house of God, and 
had hewn for himself a sepulchre on high, as one that graveth an 
habitation in a rock " (vv. 15, 16), aptly typifies Antichrist seated 
upon the seven hills in all his pride and pomp and fancied secu- 
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rity ; and that Man of Sin who sits in the temple (or house) of 
God, showing himseK that he is God, &c. (2 Thess. ii 3, 4) ; 
and also the Bahylonish harlot, sitting upon the Beast, arrayed 
in scarlet, and '* decked with gold and precious stones and pearls, 
who says in her heart, I sit a queen and shall see no sorrow," &c. 
(Eev. xvii. 4, and xviii. 7, 8) ; hut her doom is at hand, and her 
plagues will come suddenly, even in one day. (Compare Shehna's 
doom, TV. 17-19, with Great Babylon's, Eev. xviii. 8.) The true 
Eliakim, as His name intimates (my God will arise), will then go 
forth in His Majesty 6Uid glory to tread down all His enemies, 
and to reign as the true and rightful Sovereign over all nations. 
(Compare v. 21 with Rev. xix. 11-16 ; also v. 22 with Rev. iii. 7). 

J. T. 



Isai. xlii. 19. — Who is blind but my servant f or deaf , as my messenger 
that I sentf who is blind as he that is perfect? and blind as the 
Lord^s servant f 

" An explanation will oblige." DELTA. 

" Christian Annotator," vol. ii p. 294. 

The Lord's servant in this verse is evidently the same with 
Him who is called " my servant " in the first verse, i.e. the Mes- 
siah, for the whole chapter is evidently a continuous prophecy 
regarding Him and His work. The difficulty is to reconcile the 
character given of Him in v. 19, as being blind and deaf, with 
vv. 6, 7, where He is said to be given " for a light of the Gen- 
tiles, to open the blind eyes," &c. And again, v. 20, " Seeing 
many things, but thou observest not ; opening the ears, but thou 
hearest not." These marvellous works of mercy, we know, were 
wrought by our Lord ; but was He who opened the blind eyes 
and unstopped the deaf ears, blind and deaf Himself 1 Yes. A 
few instances of His blindness and deafness will suffice in proof. 
When the woman, who was " a sinner," washed the Saviour s 
feet with her tears, &c., Simon the Pharisee marvelled at our 
Lord's ignorance or blindness, saying, " This man, if he were a 
prophet, would have known who and what manner of woman 
this is which toucheth him, for she is a sinner." (Luke vii. 37-39.) 
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Simon, after hearing our Lord's parable of the two debtors, and 
His touching address to him, doubtless well understood the 
cause of Jesus' apparent ignorance of the character of the woman, 
and His blindness to her sins, though many. 

Again, we have a remarkable instance of our Lord's deafia.es3 
to the accusations of the Scribes and Pharisees against the 
woman taken in adultery. (John viii. 1-11.) Knowing their 
hypocrisy, and that they were more anxious to criminate Him- 
self, the holy and the just one, than the adulteress. He was as 
one that heard not, and opened not His mouth, until, by their 
continued asking Him, He answered them to their utter confu- 
sion and dismay, — " He that is without sin, let him first cast a 
stone at her." 

How strikingly are the words of the prophet verified in these 
two instances, — " Who is blind but my servant ? or deaf, as my 
messenger 1 . . . seeing many things, but Thou observest not ; 
opening the ears, but Thou hearest not." J. T. 



Isai. Lev. 15. — "Is the Jerusalem here spoken of the same 
with the New Jerusalem in Eev. xxi 21" 

H. S. HOLBEOOK « Christian Annotator," vol i. p. 89. 

• The Jerusalem here spoken of cannot be the same with 
the l^ew Jerusalem in Eev. xxi. 2, as appears from the con- 
text, for there will be no building of houses in the latter, as 
in the former (v. 21.) The former city, I conceive, is the same 
with that described in Ezek. xL, i,e,, the Millennial Jerusalem, 
which will be built by the hands of men. But the " holy city, 
Xew Jerusalem," which John saw coming down from God out of 
heaven, has God for its builder and maker. Although the Jeru- 
salem of Ezekiel will far surpass the former one in size and 
grandeur, yet it will in turn be completely eclipsed by the extent 
of the last, or post-millenial, Jerusalem. Yet most commenta- 
tors, and even eminent prophetic students, strangely confound 
EzekieFs and St. John's Jerusalem. J. T. 
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Jeremiah xxxviii. 24-27. " Annotator," vol i. 37. 

I tliink both R B. and Dr. Chalmers have erred in their 
severe judgment of the prophet, Jeremiah is not only charged 
with concealing the truth from the princes, but also with uttering 
a falsehood at the command of the King. The case stands thus : 
The King, Zedekiah, commanded Jeremiah, if questioned by the 
princes about the subject of their private conversation, to say 
unto them, " I presented my supplication before the King, that 
he would not cause me to return to Jonathan*s house to die there. 
Then came all the princes unto Jeremiah, and asked him ; and 
he told them according to the tenour of all these wards that the 
King had commanded," verses 26, 27. Now, "these words" 
were not the invention of the King, but Jeremiah's own words, 
previously uttered to the King, ch. xxxvii 20. And although 
they are not expressly recorded as having been spoken by 
Jeremiah in his second interview with the King, in eh. xxxviii., 
yet we may well suppose that the same petition was repeated, 
since his life was still in jeopardy by the malice of his enemies ; 
and, indeed, the tenour of Zedekiah's promise, v. 1 6, implies as much. 

This is the view taken by Henry, Poole, and Scott of the 
case. E. B. has scarcely done justice to Scott in quoting only 
the fragment of a sentence of his comment on the passage, and 
taking this from its context and placing it in juxtaposition with 
the last sentence of his P. O's. Compare the whole of Scott's 
note in loco with R B.'s quotations. J. T. 



Matt. xii. 40, and Jonah i. 17. " Annotator," iii. 70. 

Did the Crucifixion of our Lord occur on a Friday ? 

I have long been convinced by the two passages above quoted 
by your correspondent A, that our Lord's Crucifixion must have 
occurred a day earlier than is generally supposed ; i.e,, on Thurs- 
day, and not on Friday. For it is impossible to make out three 
days and three nights between Friday and Sunday morning on any 
satisfactory mode of computation, though commentators have la- 
boured hard to do so. Reckoning back three days and three nights 
from Sunday morning, when He arose, we are necessarily brought 
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to Thursday morning, when He was tried and condemned to be 
crucified. 

The loss of a day seems to have been occasioned by supposing 
that only one complete day, viz., the ordinary Sabbath day and two 
nights intervened between our Lord's interment in the sepulchre 
and His resurrection. A careful examination of the several nar- 
ratives of the Evangelists will, I think, make it evident that two 
iBomplete days, and both of them Sabbaths, and three nights, must 
have intervened. Our Lord kept the Passover on the evening, 
say of Wednesday, before He was crucified, which was the day 
previous to that on which the priests and Jews kept it, for the 
following day, Thursday, was merely "the preparation" for the 
passover (Joh. xviiL 28, and xix. 14), called also irpoa-d^^rov 
in Mark xv. 42, or day before the first day of the feast of un- 
leavened bread, which latter day being a rest from all servile 
work, is termed ca^^arop, Sabbath, but witih.out the definite 
article, to distinguish it from the regular Sabbath day ; but our 
translators having rendered the compound word irpoad^^arov 
*' the day before the Sabbath," the English reader naturally sup- 
poses the regular Sabbath is intended. 

This Sabbath of the feast does not appear to have been so 
strictly observed, even by the Chief Priests and Pharisees, as the 
weekly Sabbath day, for they went and consulted with Pilate 
about securing the tomb, and at Pilate's suggestion, set a watch or 
guard of Eoman soldiers to keep the Sepulchre, and sealed the door 
up on the same day. Our translators have made a similar mistake 
in Luke xxiii 54, by inadvertently prefixing the definite article to 
Sabbath, whereas it is simply aa^^aroVf a Sabbath, or rest-day. 

John xix. 31, will probably be alleged against the above in- 
terpretation : " The Jews, therefore, that the bodies might not 
remain on the Cross, on the Sabbath, since it was preparation, for 
great was the day of that Sabbath, besought Pilate," &c. I can- 
not but think that the Holy Spirit intended by these peculiar 
and emphatic terms (the Greek is still more emphatic) to mark 
out a lengthened or doubled Sabbath ; the Sabbath of the feast 
iiK^rging in tho regular seventh-day Sabbath, " for great was the 
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day of that Sabbath." That Sabbath was great because of its 
duration, and because it was the Lord^s rest in the grave, and be- 
cause it was the last of all the Jewish Sabbaths ! 

Our Lord's prediction that He should be three days and three 
nights in the heart of the earth requires this lengthened duration 
for its fulfilment ; and therefore justifies, I think, the interpreta- 
tion given above. 

Though a day has been gained by fixing Thursday for the 
Crucifixion, yet there are still not three complete days from 
Thursday evening, when the body was laid in the tomb, to His 
rising again on the morning of the first day. I am therefore led 
to infer that the commencement of the three days and three 
nights must be reckoned from Thursday morning, when our 
blessed Lord was sentenced to death by the high priest and 
council, and by Pilate. He was then accounted as dead in law 
by his enemies, and also by Himself as a willing sacrifice. And 
His own peculiar and figurative language regarding it, " the Son 
of Man must be three days and three nights in the heart of the 
earth/' may warrant the interpretation. 

On this point, as well as on the whole of this important 
subject, I shall be glad to know the judgment of brethren who 
have given much attention to it. 

It is remarkable that tradition should be at fault both with 
regard to the time of our Lord's Crucifixion and also that of His 
birth ; for I have long been convinced by the same Scripture 
evidence as that adduced by Archdeacon Wood in the " Anno- 
tator,"' vol. ii. pp. 2, 3, that He was bom in September and not 
in December. J. T. 



Matt. xiii. 65. — " Annotator," vol. i. pp. 53, 85. 
" Mary ever-virgin. One of the most sad Eomish errors. 
How is it so many Protestants are not protestors, and always 
speak of the ^ Virgin ' Mary ? Call her * blessed ' Mary." 

F. L. W. 

Although we cannot infer with certainty that TrpayroTOKOV, 
"first-bom," implies that Mary had other children afterwards, 
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• 

yet, I think, it affords strong presumptive evidence that she had; 
for the Holy Spirit did not make choice of this word without 
good reason. He might have used ut09, son, or fwvoyevtff;, only- 
begotten, and I humbly conceive He would have used one or the 
other if she had no other issue, as in the case of Sarah aild Han- 
nah (Gen. xxL 2, 1 Sam. i. 20), where simply p, Jen, a son, is 
used, and not "113i bachour^ first-born. But an instance, per- 
haps still more to the point, occurs in Luke i 67, where it is 
recorded of Elizabeth, by the same Spirit, that " she brought forth 
a son," vLov, and not irp(O7QT0K0v, But in the following chapter 
(Luke ii 7) it is said of Mary that " she brought forth her first- 
bom son." 

Now, why does the Holy Spirit use this striking difference 
of language regarding " the first-bom " of Mary, and " the first - 
bom" of her cousin Elizabeth, if each had one " only child " and 
no more 1 Could it be for any other purpose than to convince 
us that Jesus was not the " only child " which Mary had ; and 
also to guard against the Eomish error in this matter 1 

The other figment of Eome, that Maiy remained " ever-vii^in," 
is completely overturned by the emphatic use of elw?, " until," 
by the Holy Spirit in Matt. i. 25: "And Joseph knew her not 
till she had brought forth her first-born son." Can any terms be 
more precise and definite for showing that Joseph cohabited with 
Mary, his lawful wife, after the birth of Jesus, and that she had 
other children subsequently % 

Again, the argument from our Lord's " brothers and sisters " 
has all the weight which F. L. W. supposes, and even more than 
many seem to allow it. For I would respectfully submit to the 
consideration of brethren, more learned in Greek than myself, 
whether the primary and usual meaning of aSe\<^09 be not the 
same as " brother " in English, and, if so, are we not bound in 
the present instance, to take it in that first and obvious sense, 
except some good reason can be shown to the contrary. If James 
and Joses, &c., were merely cousins, would not <rvyy€V€L^ be 
used, at least in some of the various passages when they are 
spoken of? J. T. 



40 

Matt. xvi. 18. — "Annotator," p. 66, vol. i. — 3%ott art Peter ^ and 
upon this Bock I will huUd my Churchy &c. 

In Scholz s Greek Testament I find no notice of the abbrevi- 
ated reading. It is difficult to account for this omission, if found 
in many MSS., as C. H. M. believes. 

I take the opportunity of making some critical remarks upon 
the whole of this important and difficult verse, with the hope of 
clearing up its real and only meaning. The original of the Re- 
ceived Text, and our authorized translation, stand thus : — 

Kaeyco Bi a-ot Xeyta otl av et Trer/jo?, /cat eiri ravry ttj 
TrerpfoiKoBofiTja'Ci) fiov rrfv eKKXTfaiav, 

" And I say unto thee that thou art Peter, and upon this rock 
I will build my Church.'* 

This is but a feeble and inadequate rendering of the Greek. 
The verse may, I think, be rendered more literally and correctly 
as follows : — " I say unto thee, thou art a stone, and upon this 
very rock I will build my Church." Our Lord had just ad- 
dressed Peter in the preceding verse, as " Simon-Bar-jona," and 
then immediately, to mark his strong faith on the occasion, de^ 
clares him to be worthy of the name bestowed on him at the 
first, viz. 7r€Tpo9, a stone. " And when Jesus beheld him. He 
said, thou art Simon, son of Jonah : thou shalt be called KephxiSy 
which is by interpretation a stone (Trerpo?)." Joh. i. 42. 

That Our Lord used this word as an epithet merely, and not 
as a proper name, is manifest from the omission of the definite 
article o, which is always prefixed to irerpo^ when used as a pro- 
per name for Simon, son of Jonah. Thus, only two verses lower 
down, Jesus addresses him by his full and proper name 6 Trerpo^ 
(vv. 22, 23). 

Our Lord, adopting on this occasion a very common and ex- 
pressive scriptural figure of Himself, " the Rock," affirms of His 
bold and faithful disciple that he is a stone, Le. a living or lively 
stone, (1 Pet. ii. 5), built upon this sure and only foundation by 
faith, irerpo^ and irerpa are confounded by the Romanists, but 
the former signifies a stone, and the latter a rock. 

Leigh, in his " Critica Sacra," says, " irerpo^ always signifies 
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a stone, never a rock." The two word* placed in juxtaposition 
in the Text are strikingly contrasted in fonn and signification : 
ireTpo<; stands alone, without the definite article, and is simply 
" a stone;" but " this Eock" is peculiarly emphatic in the Greek 
ravrrj rrf irerpa — " this the Eock," or " this very Eock." Both 
the definite article and demonstrative pronoun (which are diffi- 
cult to render accurately in good English) are used to point out 
" the Eock of Salvation." 

Wherever this beautiful scripture figure is used for Christ, it 
is always t) irerpa, the Eock, as in Matt. vii. 24, where our 
Translators have overlooked the force of the Greek article, and 
put " a Eock " instead of " the Eock," on which the vrise man 
builds his house. And in 1 Cor. x. 4, " And that Eock was the 
Christ;" T) Be irerpa rjv 6 ^toTO?. In the parallel passage, Num. 
XX. 7, 8, we read, " And the Lord spake unto Moses, saying, 
Take the rod and gather thou the assembly, thou and Aaron thy 
brother, and speak unto the Eock before their eyes : And (he) 
shall give forth his water." Moses and Aaron were expressly 
commanded " to speak unto the Eock." The Hebrew is 
y^DH bi^ Drnyi\ v* dUmrtem el ha sela, and the Septuagint 
XaXTfaare irpo^; rrfv irerpav^ " Speak to the Eock." 

How emphatic the language ! The Eock is to be addressed as 
an intelligent being, even as Christ, who was indeed present, and 
standing upon the literal Eock, (Ex. xvii 6.) It will be observed 
that the definite article is prefixed both to the Hebrew and Greek 
names for rock. 

There is a similar form of language and metaphor used by 
Our Lord (JoL ii. 19), which illustrates and confirms the inter- 
pretation above. Our Lord, on purging the Temple, being asked 
for a sign of His authority, replied, " destroy this Temple {rov 
vaov TOVTOv) and in three days I will raise it up." J. T. 



Matt. xxi. 43. — The kingdom of heaven shall be taken from you and given 
to a nation bringing forth Uie fruits thereof 
" What nation is here intended 1 " G. K. 

"Annotator," vol. iii p. 16. 



42 

The nation to which the Kingdom of God was to be given 
could not he the Gentiles, as is usually supposed, for they are 
always spoken of in the plural number. There was another 
nation under the veil, " the dispersion among the- Gentiles," which 
had been cast off more than 700 years, but now to be restored 
through God's mercy in Christ. The ten tribes were emphatically 
" the lost sheep of the house of Israel," which the good Shepherd 
came to seek and to save. He sought and found a part of this 
scattered flock at the well of Samaria, and said to His disciples, 
when He saw them coming out to him from the city : " Say not 
ye that there are yet four months and then cometh harvest ? 
behold I say unto you, lift up your eyes and look on the fields ; 
for they are white already to harvest." (Joh. iv. 35.) 

This first gathering was evidently a pledge of the gathering 
in of the rest of the flock, and to which the good Shepherd 
doubtless referred when He said, " Other sheep I have which are 
not of this fold : them I must also bring, and they shall hear My 
voice," &c. (Joh. x. 16.) 

The prophecy of Jacob (Gen. xlix. 10) was now about to be 
fulfilled, for " the sceptre," or " the kingdom," according to our 
Lord's words, was now departing from JiTdah, and unto " Shiloh" 
the people were already " gathering." James and Peter evidently 
refer to their early and general ingathering, for the former " greets 
the twelve tribes which are scattered abroad," and the latter 
writes to "the strangers scattered throughout Pontus," &c., 
" elect according to the foreknowledge of God," &c. (James i. 1 ; 
1 Pet. i. 1, 2.) 

The 144,000 sealed of all the tribes of Israel are recorded 
before the great multitude of all nations, &c. (Eev. vii.), clearly 
indicating that the Church of Christ is still a church of Israel, 
and that the elect of the whole house of Israel have precedence 
of the countless multitude gathered in with them from all 
heathen nations. 

Although Judah and Israel are here put on a level in the 
Church of Christ, yet " the kingdom," as foretold by our Lord, 
now under the present dispensation, doubtless pertains to Israel, 
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or Ephraim as " the first bom." "I am a Father to Israel, and 
Ephraim is my first bom." (Jer. xxxi 9.) 

* Britain, I conceive, occupies that high position, and possesses 
" the kingdom." She has had the chief dominion, and has been 
the first to send the Gospel to all nations, both Jews and Gen- 
tiles. But, like "Backsliding Israel" of old, she is becoming 
unmindful of " the Kock " of her salvation, and taking part with 
idolatrous Eome I 

Many further proofs, scriptural and historical, might be ad- 
duced in support of the above interpretation, but I fear to tres- 
pass on the limits of the " Christian Annotator." Those already 
given may perhaps satisfy the inquirer. J. T. 



Luke vii. 28. — He that is least in the kingdom of God is greater than 
he. — " Christian Annotator," vol. i. p. 37. 

The question is, who is the least in the Kingdom of Grod and 
yet greater than John the Baptist, the greatest of the prophets 1 
I answer, that it can be none other than He whose name is 
" wonderful," and who was both David's Son and David's Lord. 
For He who was " in the form of God," and " equal with God," 
" made Himself of no reputation, but took upon Him the form 
of a servant . . . and humbled Himself, and became obedient 
even to the death of the Cross." (PhiL ii. 6-8.) He came not 
to be ministered unto, but to minister and to give His life a ran- 
som for sinners. He gave practical evidence of His singular 
humiliation when He was baptized of His servant John ; and 
again when He washed the feet of His disciples. And how was 
He requited for His kindness and condescension immediately 
after 1 Judas betrayed Him, Peter denied Him, and all forsook 
Him and fled in the hour of His greatest suffering and peril ! 
While mocked and reviled on the Cross by men, and forsaken 
even by His Heavenly Father, He might weU exclaim, " I am a 
worm and no man, a reproach of men, and despised of the peo- 
ple." (Ps. xxii. 6.) 

Thus, our gracious Redeemer, by His deep humiliation and 
unparalleled sufferings, was " the least in the Kingdom of God," 
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aiid also was soon manifested to be greater than all. " Where- 
fore God also hath highly exalted Him, and given Him a name 
which is above every name." (PhiL ii. 9.) 

I hope this solution of Our Lord's riddle, if I may be allowed 
the expression, may be satisfactory to " Inquirer," and to your 
readers generally. All the Commentators, that I have seen, have 
found it a difl&cult riddle to solve ; not one, in my humble opin- 
ion, having hit upon the right solution. J. T. 



Luke xi. 47, 48.- - Ye build Ihe sepulchres of the prophets, and your 
fathers JciUed them. Truly ye hear witness that ye allow the deeds of 
your fathers : for they indeed killed them, and ye build their sepul- 
chres. 

" Perhaps some of your readers will give an explanation of 
this passage." H. E. GEDGE. 

" Annotator," voL i. p. 66, and 73 and 100. 

Our Lord addresses the Scribes and Pharisees as one that 
knew the secret iniquity and hypocrisy of their hearts. He un- 
masks them, and reveals the hidden springs and motives of their 
actions and conduct before the people. They were like " whited 
sepulchres," fair outwardly to the eye of man ; " but within," 
He said, " ye are full of iniquity and hypocrisy,^' Our Lord boldly 
denounces them as hypocrites ! and gives His reasons for so 
doing ; and appeals to their own testimony and deeds as evidence 
against them. In the parallel passage (Matt, xxiii. 29-32), 
which is fuller and more circumstantial, our Lord says : — " Woe 
unto you, Scribes and Pharisees, hypocrites ! because ye build 
the tombs of the prophets, and garnish the sepulchres of the 
righteous, and say, if we had been in the days of our fathers, we 
would not have been partakers with them in the blood of the 
prophets ; wherefore, ye be witnesses to yourselves that ye are 
the children of them which killed the prophets ;" Le., Ye build 
the tombs of the prophets under pretence of honouring them, but 
really do it hypocritically, to obtain honour and reputation with 
the people ; moreover, ye acknowledge yourselves to be the children 
of them who killed the prophets, saying, if we had been in the 
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days of our fathers, &c. Wherefore ye are witnesses to your- 
selves that ye are the children of them which killed the prophets, 
and allow their deeds. He convicted them hy the testimony 
which inadvertently came out of their own mouths. 

The Pharisees of Eome and Oxford, also, pretend to venerate 
the apostles, fathers, and saints, for the same end, viz., to get the 
name and honour of heing righteous, ahove others, with the peo- 
ple. J. T. 

John i. 21 ; Matt. xi. 14. " Christian Annotator," vol. 3, p. 70. 

How cdn John's record of himself as not Elias agree with 
Christ's testimony of him that he was ] C. C. 

The apparent contradiction may be easily cleared up. 

1. The angel Gabriel thus testified of John before he was 
bom : — " And many of the children of Israel shall he turn to 
the Lord their God. And he shall go before Him in the spirit 
Qjid power of lEliaa. , . ." Lukei. 16, 17. Here we see why 
John was figuratively called Elias : because he was endowed with 
the same spirit and power. But as the Jews only looked for 
Elias coming in person, and their messengers, the priests and 
Levites, put the question to John — "Art thou Elias V* in this 
literal sensa John replied, " I am not." And, on being fur- 
ther questioned concerning himself, he said, — ** I am the voice 
of one crying in the wilderness, make straight the way of the 
Lord, as said the prophet Esaias." Isai. xl. 3. 

Let us now hear our Lord's testimony concerning John on 
two diflferent occasions : 1st, to the multitudes on occasion of 
John's messengers coming to Him. " But what went ye out for 
to see 1 A prophet 1 yea, I say unto you, and more than a pro- 
phet. Eor this is (he) of whom it is written : behold I send my 
messenger before thy face, which shall prepare thy way before 
thee." Matt, xi 9, 10, Mai. iii. 1, and Isai. xl. 3. And then 
He adds : " And if ye will receive it, this is Elias which was for 
to come. He that hath ears to hear, let him hear." That is, if 
they could rightly apprehend our Lord's meaning, they would 
discern the spiritual or figurative Elias in John. 

2. Immediately after the transfiguration, the three apostles 
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who had just seen Moses and Eltaa with Jesus in the mount, 
asked Him, saying, " Why then say the Scribes that Elias must 
first come V^ Matt. xvii. 10. Our Lord answers them, Ist, ac- 
cording to the real and literal sense of their question. " Elias 
truly ahsUl first come, and restore all things," v. 11. That is, 
Elias shall indeed come first^ or before Jesus appears in His king- 
dom and glory, of which the disciples had just had a glance, or 
brief foresight. 2ndly, — In the figui^gLtive or spiritual sense — "But 
I say unto you that Elias is come already, and they knew him 
not . . . then the disciples understood that He spake unto them 
of John the Baptist," w. 12, 13. As they rightly understood 
His meaning when speaking figuratively in v. 12 of John as Elias, 
so in V. 1 1 they doubtless understood Him to be speaking of the 
Prophet Elias coming before His second advent, as expressly 
foretold. MaL iv. 5, 6. 



John xiv. 2, 3. — I go to prepare a place for you, 

" Annotator," voL ii. p. 355. 

Mr. MiNTON wishes to know how these words of our Lord 
are to be reconciled with the belief that the saints " shall inherit 
the earth,*' and asks whether Eev. xxi. 2, 3, supplies a key to it 1 

I cannot concur with the Editor's paraphrase of our Lord's 
very plain and weighty words on a most important subject. The 
paraphrase seems to me to perplex and obscure the passage 
rather than clear up its meaning. 

In order to ascertain what our Saviour means by " a place " 
He was going to prepare for His people, we must look to the 
context, and to parallel passages. 

1. From the context we find our Lord was speaking about 
their future dwelling or inheritance ; for he thus commences : 
" In my Father's house are many mansions ;" and adds, " I go to 
prepare a place for you." The place then which Jesus alluded 
to. Ho calls His " Father's house." 

2. From other parallel places we learn that the saints' future 
abode and eternal inheritance is similarly set forth under the 
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name and figure of a house, and also of a city and country. Thus 
Paul says : " For we know that if the earthly house or taberna- 
cle were dissolved, we have a house not made with hands, eternal 
in the heavens.'* (2 Cor. v. 1.) Again, Abraham looked " for the 
city which hath foundations, whose builder and maker is God." 
Heb. xi. 10. And v. 16, it is said : " God is not ashamed to be 
called their God, for He hath prepared for them a city." Ob- 
serve, this city is prepared of God ; so Jesus says, " I go to pre- 
pare a place." The Greek word is the same in both places, 
€TOLfJLa^(a. The same word also occurs in the same connexion in 
Eevelation. John saw " the Holy City, new Jerusalem, coming 
down from God out of heaven, prepared, as a bride adorned for 
her husband." (Rev. xxi. 2.) Here we find the true key, as 
Mr. Minton calls it, to unlock the secret of our Lord's meaning 
by the word " place." For here the place is revealed as " The 
Holy City," the " ^NTew Jerusalem," in all its beauty and glory, 
and minutely described (w. 10-27). And this I believe to be 
no mere visionary or symbolical representation, but the real, glo- 
rious, and everlasting abode of the saints, prepared by Christ for 
them. But observe, this is not the Millennial, but post Millennial- 
state. The former is temporary and imperfect ; the latter per- 
fect and everlasting. The Millennial reign of the risen saints 
with Christ is described in the previous chapter (xx.) See also 
Ps. Ixxii ; Isai. xi., xxxii., Ixv. 17-25 ; andEzek. xl.-xlviii. 

This kingdom is the same which Jesus went to receive from 
His Father (Luke xix. 12). It is said to be received, not pre- 
pared, by Him. And so also when our Lord spoke of this king- 
dom to His disciples. He uses discriminating language, — " I ap- 
point unto you a kingdom, as my Father hath appointed unto 
me, that ye may eat and drink at my table in my kingdom, and 
sit on thrones, judging the twelve tribes of Israel." (Luke xxii. 
29, 30.) This is the Millennial Kingdom, and the inheritance to 
which He alludes, saying, " Blessed are the meek, for they shall 
inherit the earth." The two passages, John xiv. 2, 3, and Eev. 
xxi 2, 3, proposed by Mr. Minton for reconciliation, are thus evi- 
dently qidte independent, and refer todiSferent subjects and periods. 
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Though we cannot comprehend how our Lord prepares " a 
place,*' yet, from the repeated, and consequently emphatical, use 
of the same Greek word (eroLfia^a)) hy our Saviour, and the 
apostles Paul and John in the same connexion ; and also from 
the general analogy of Scripture, we may infer that He is now 
engaged in preparing this heavenly tabernacle and city for His 
people j and that angels and the spirits of the just may be not 
only admiring spectators, but also co-operators with the Divine 
Architect in preparing this glorious building. Although Jehovah 
could call into being, and perfect His most glorious works in- 
stantly, yet He is pleased to carry them on gradually to their 
completion, through successive periods of time, for the fuller 
manifestation of His wisdom, power, and goodness, to men and 
angels, and for the adoring admiration of all His intelligent 
creatures. Thus the works of creation occupied six days ; and 
the still more glorious work of redemption has already extended 
to nearly 6,000 years. 

This delightful and important subject might be further illus- 
trated from the Scriptures; but I forbear trespassing longer 
upon your limited space in the " Annotator.'^ J. T. 



John xix. 38. — Joseph of Arimaihea (herng a dimple of Jesus, hui 
secreUy for fear of the Jetos) besoughi Pilate, &c. 

" The Greek is K€Kpv/jL/jL€vo<; not K€Kpv/jLfjL€V(oq, consequently 
should it not be translated " but secreted for fear of the Jews 1 " 

"Is not the reproach attached to the want of courage in 
Joseph thus removed 1 as it would thus appear he was a well 
known disciple of Jesus, but yet, in consequence of the violence 
of the Jews, his friends thought it right to secrete him. Scholz's 
Greek Testament includes within a parenthesis as above." 

J. M. W. « Annotator," vol. i. p. 157, also p. 319. 

Although K€Kpv/jL/jL€vo<; may be more correctly rendered 
" secreted," or hidden, rather than by the adverb " secretly," as 
J. M. W. suggests, yet I do not see that it implies that Joseph 
was secreted by his friends. The most obvious meaning seems to 
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be, that hitherto he was deterred, through fear of the Jews, from 
openly avowing himself a disciple of Jesus. Being a counsellor, 
he probably stood in awe of the Sanhedrim, until he was stirred 
up by the iujustice and cruelty of the chief priests and rulers to 
come forward and avow himself as the friend and disciple of the 
crucified Jesus, for " he went in boldly and craved the body of 
Jesus." iNTeither he nor his fellow-councillor Xicodemus had 
consented to " the counsel and deed " of the rulers ; and both 
of these timid disciples were now emboldened by the Spirit of 
the Lord openly to confess Him in His death, (while His more 
intimate friends and disciples stood aloof,) and united to embalm 
and inter His body honourably in Joseph's new tomb. 

I think we may with much probability identify Joseph of 
Arimathea with " the young man that came to Jesus, saying. 
Good Master, what shall I do to inherit eternal life 1 " as recorded 
by three Evangelists. 

1. Joseph was " a rich man " (Matt, xxvii. 57) ; so also was 
" the young man," for " he had great possessions," and " was very 
rich." (Matt. xix. 22 ; Mark x. 21 ; Luke xviiL 23.) 

2. Joseph was " an honourable councillor." (Mark xv. 43 ; 
Luke xxiiL 50.) 

" The young man " seems also to have been a well-known and 
distinguished ruler, which I infer from the epithet rt? apywv 
applied to him. (Luke xviii 18.) 

3. Joseph was '^ a good man and just," arfodo^ kcu Si/ccuof;, 
Probably no terms could more properly mark out the spirit 

and character of " the young man " than the above, as we may 
gather from his behaviour, his constant endeavour to keep the 
whole law, and, above all, our Lord's regard for him, even when 
departing from him with a sorrowful heart ; for, " Jesus behold- 
ing him, loved him." 

4. Joseph was previously a disciple of our Lord, though 
hidden. 

We may also, nearly with certainty, infer that, although the 
yonug man went away very sorrowful, not being able then to abide 
our Lord's test of selling all that he possessed and giving it to the 
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poor, for he had " great possessions," he afterwards had grace 
given him to forsake all and follow the Lord. The love of Jesus 
for him, as expressly declared, doubtless constrained him to " take 
up his cross and follow Him." For whom the Lord loveth. He 
loveth unto the end. 

I may just remark, in conclusion, that Isaiah prophesied of 
this honourahle and rich councillor (cL liii. 9). "He made His 
grave (or tomb) with the rich ; '* for this was doubtless the 
original reading of the Hebrew. Kennicott remarks that there has 
evidently been a transposition of the two Hebrew words for "rich'' 
and " wicked," either by accident or design. J. T. 



The Christian Sabbath. 
Rom. xiv. 5.—" Annotator," vol. iii. pp. 20, 63, 83, 96, 128, 144. 

Although Mr. Alford's exposition of Eom. xiv. 5, and his lax 
opinions on the Christian Sabbath have been strongly objected to 
both in the " Annotator " and " Record,*' yet I have seen no 
satisfactory explanation given of the above passage, nor any com- 
plete refutation of his opinions. 

The mistake which Mr. Alford and others make regarding the 
Lord's Day, or Christian Sabbath, seems to arise from a misap- 
prehension of the Apostle's meaning, in Rom. xiv. 5, and in the 
parallel places, Gkd. iv. 10, and CoL iL 16, 17. There is really 
no allusion expressed or implied, in any of these passages to the 
Lord's Day. 

1. In Rom. xiv. 5, the Apostle Paul is evidently speaking of 
ordinary days, including of course the Jewish Sabbaths and feast 
days, which were now become to Christians indifferent, being 
merely shadows and types. But the first, or the Lord's day, 
having been already determined and appropriated by the Lord 
Himself as the day for Christians to observe and keep holy, is . 
thereby of necessity excluded from the Apostle's view and reason- 
ings ; for this day having been previously set apart by our Lord 
and His Apostles, in memory of His glorious resurrection, for 
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Christian assembly and worship, and, as such, being already well 
known and observed by all the churches, no question about it 
coidd be raised among Christians. 

2. In GaL iv. 10, the Apostle says, " Ye observe days, and 
months, and times, and years ; " and in the verse preceding we 
find he classes the observance of days, months, &c., amongst the 
weak and beggariy elements of the ceremonial law. The Lord's 
day could not have been so classed by Paul, because he, and the 
whole Church, joyfully observed it, as the day of Christian 
assembly. 

3. In CoL ii. 16, the Apostle says, " Let no man therefore 
judge ' you in meat or in drink, or in respect of an holy day, or 
of the new moon, or of Sabbath (days)." Our translators seem 
not to have been happy in their rendering of iopre, " holy-day," 
for its proper and usual meaning is " feast," or solemn festival 
The term "holy day" has probably been a stumbling block to 
many, which is immediately obviated by a literal rendering of 
the Greek. Paul is evidently alluding to the Feast of Passover, 
Pentecost, &c., which he classes with their new moons and Sab- 
baths ; all of which were mere shadows and types of the Lord's 
Day, and of the rest which He gives His people. And so he ex- 
pressly speaks of them in the following verse : " Which are a 
shadow of things to come ; but the body is of Christ." 

The general and comprehensive manner in which the Apostle 
speaks of days, without especially noticing the exception and re- 
servation of the Lord's day, is common throughout the Scrip- 
tures. Thus in the Fourth Commandment, regarding the Sabbath, 
works of every kind are apparently excluded by the emphatic 
terms — " Thou shalt not do any work :" whereas we know that 
works of mercy and necessity were always excepted from the 
beginning, as our Lord plainly showed. In order rightly to un- 
derstand the above, and many similar places in the Scriptures, 
the exercise of a sound, candid judgment, under the teaching of 
the Spirit, is implied, and is sufficient for the purpose. 

I think it can easily be shown that the first day was marked 
out from the beginning of the creation, as specially designed for 
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manifesting forth the gloiy of God. It was distinguished hy 
two signs or tokens — light and /oy. Thus, on the first day, God 
created light, when ^^ the morning stars sang together, and the 
sons of God shouted for joy." So the new creation commences 
with the light of God shining on man's benighted soul. " For 
God, who commanded the light to shine out of darkness, hath 
shined in our hearts, to give the light of the knowledge of the 
glory of God, in the face of Jesus Christ." (2 Cor. iv. 6.) Also, 
on the morning of our Lord's resurrection, on the first day, Jesus 
arose as " the Sun of Eighteousness," with healing in His wings, 
and brought life and immortality to light, and turned the dark 
and sorrowful night of the disciples into a bright and joyful day ! 
Under the law, also, we find the first day distinguished by 
the same tokens, at the three great annual feasts of the Passover, 
Pentecost, &c. (Lev. xxiiL) The fij^st day of the Feast of Pass- 
over was a Sabbath, and day of holy convocation, on which the 
"wave sheaf " was offered up as the "first fruits," typical of 
Christ's resurrection, as the " first fruits of them that sleep." 
The Feast of Pentecost was also the first day after seven Sabbaths 
complete from the Passover ; when the two " wave-loaves " were 
offered as the " first fruits " of the harvest, and typical of the 
" first fruits " of the Church, consequent on the outpouring of 
the Spirit on the same day. Also the first day of the Feast of 
Tabernacles was ushered in by the blowing of trumpets, and by 
the people carrying goodly boughs and palm branches in their 
hands, and rejoicing before the Lord. This prefigured the joyful 
hosannas of the people and children on our Lord's entering 
Jerusalem as her meek and lowly King, riding upon an ass. But 
its complete fulfilment will be at His second advent, in majesty 
and glory, to give full salvation to His people, and to put down 
all his enemies. J. T. 



Galatians iii. 20. — Now a Mediator is not a Mediator of One, htd God 
is one. 

Will any of your readers give a short paraphrase of GaL iii. 
201 
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Will they specify, — 

1. Wlio is the Mediator ? Is the term applied to a class, or 
to an individual ? 

2. To whom the first term ** One '* refers ? 

3. What substantive is to be understood after the second 
term "one"? 

H. MONTAGU VILLIEKS. 

I have been much gratified with three of the many answers 
already given to Mr. ViUiers' three important queries on this 
difficult passage. I allude to those of Mr. Stanford, H.H.B., and 
Mr. Warde. They all appear to me sound and Scriptural, and 
each succeeding one throws additional light on the preceding. 
Yet I do not think they exhaust the subject. Under the guid- 
ance of the Holy Spirit, I humbly venture to add my mite of 
further illustration. The object of the Apostle is, to show that 
the promise made to Abraham, and the giving of the law, are not 
opposed to each other ; or, that the covenant of grace and the 
covenant of the law are not two distinct covenants, but harmoni- 
ous and concomitant parts of the same everlasting covenant of 
grace, made by God with sinners, through one Mediator, Christ 
Jesus. 

" There is one God and one Mediator between God and men, 
the man Christ Jesus." 1 Tim. ii 5. This is true of all and 
every transaction which God has with sinners. 

" But the Mediator is not of one ; but God is one ;" i.e., the 
Mediator is one and the same, in the giving of the promise to 
Abraham, and in the giving of the law at Sinai, viz., Christ. 

And God is one and the same party in both cases. God gave 
the promise to Abraham, or rather to his seed, Christ, and made 
a covenant with him by sacrifice ; which sacrifice represented 
that of the Eedeemer. Observe the parties in this covenant, and 
the secret of their unity and agreement, 

1. God, the promiser, is one with the Mediator, Christ, His 
well-beloved Son ; and 2. The Mediator is one with Abraham 
and all his faithful seed, being the Son of Man, and then in the 
bowels of His fsither Abraham. Abraham stood as the represen- 
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tative of all believers ; as it is said, ^^ A father Qi many nations 
have I made thee." 

The secret of God's reconciliation with. Abraham and all be- 
lievers, was th6 sacrifice and obedience of the Mediator, to be 
made in due time (for the present typified and sealed by the sac- 
rifices interposed), and apprehended by Abraham through faith. 
Hence Abraham was called " the friend of God," and " father of 
all believers." 

Again, God gftve the law to Israel by the same Mediator, 
Christ, visibly represented by Moses. For the people not being 
able to hear the law direct from the mouth of God, requested 
a Mediator to be given, and promised obedience. Their re- 
quest was approved of by God, and Moses appointed for the 
time as representative of the om only Mediator, Christ Jesus. 
The Mediator, who is " the end (or completion) of the law for 
righteousness to every one that believeth," thus interposed ; and 
having made reconciliation between God and sinners, gave the 
law, through Moses, as His representative to His people, as a 
law of liberty and love, and not as previously, a condemnatory 
and fiery law. So, what is usually called the covenant of the 
law, became through Christ's interposition, a covenant of grace, 
and in fact the same covenant as that made with Abraham. The 
complete exhibition and ratification of it, by sacrifice, was shortly 
after made, as recorded, Ex. 24. The perfect unity and recon- 
ciliation of God with His people through Christ, were openly 
manifested in a wonderful and glorious manner, by His appearing 
to Moses and Aaron, Nadab and Abihu, and the seventy elders, 
in the Mount. ♦* And they saw the God of Israel . . . and on 
the nobles of the children of Israel He laid not His hand ; also, 
they saw God, and did eat and drink," w. 9-11. "The God 
of Israel" was doubtless the same Mediator, whose name is 
" Emmanuel," the representative of God and His people. 

The former transaction between God and Abraham (Gen, xv.) 
is illustrated by our Saviour's prayer for the. unity of His people 
with one another, and with Himself : — " That they all may be 
one, as Thou, Father, in me, and I in Thee, that they also may be 
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one in us . , . I in them, and Thou in me, that they may be 
made perject in om'' Oh, that all the members of Christ's mys- 
tical body would join in this prayer of our gracious Mediator 
and Intercessor ; and also earnestly endeavour, in the spirit of 
brotherly kindness and charity, to bring about this blessed con- 
summation — the union of all real Christians with each other, and 
with Christ. Then would Eome tremble and fall, and the world 
be convinced of Christ's mission from the Father ; and of the 
mutual love of the Father, the Son, and His people. J. T. 



Ephesiang vi. 16. — Tht ^deld ofFcdlh {rov Bvpepr ttjs vurr€ws.) 

" Annotator," voL ii p. 291. 

" The faith " here spoken of is clearly the believer's own faith 
in Christ, and not, as Mr. Wakefield suggests, " the faith in the 
broad sense, as including all that we are taught in Scripture," 
&c., for this is another part of the Christian soldier's armour, which 
the Apostle, in the verse foUowing, exhorts him to put on, viz., 
** the sword of the spirit, which is the word of God." The defi- 
nite article emphatically marks out true faith in Christ the Son 
of God (1 Joh. V. 4), which enables the Christian soldier effectu- 
ally to wield the sword of the Spirit in the strength, and after 
the example of the Captain of Salvation (Matt. iv. 4, &c.), so as 
to quench all the fieiy darts of the wicked. J. T. 



Heb. vil 8, — " Annotator," vol. L p. 222. — Here men (hat die receive 
iitkea ; hut there he [recdveih them] of whom ii is witnessed that he 
liveth. 

Is the Apostle referring in the latter clause to Melchizadec, or 
to Christ t If (as I believe), to the former, how can Melchizadec, 
if a mere man, be contrasted with men that die ? F, E. I. 

Heb. vii. 1-3. — ^p. 236. — Who was Melchizadec f — Nescio. 

Heb. V. 2. — ^p. 248. — Of whom we have many things to say {and hard to 
be uttered) seeing ye are dull of hearing,) 

Does this refer to Melcluzadec ] L. C. H. 
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I class these three queries together, as they all refer to Mel- 
chizadec. The reply which I humbly venture to give will, I 
trust, afford an answer to all of them. [I waited several weeks 
in hope of seeing this most important and glorious subject 
elucidated by some of your able correspondents, but as nothing 
has yet appeared in the " Annotaior " in reply, I feel constrained 
to present my own views which have not been hastily adopted, 
but are the result of many years serious deliberation.] 

Jewish Eabbies and Christian Commentators have run into 
many puerile and groundless notions about Melchizadec, by not 
attending to the plain and literal meaning of those passages of 
God's Word which relate to Him, viz : G^n. xiv. 18-20 ; Ps. ex. 
4 j Heb. v., vi , and vii. Any one of these passages, interpreted 
literally and in harmony with the rest of Holy Writ, would, under 
the guidance of the Holy Spirit, have convinced them that a 
greater than Shem, or any Canaanitish King, or any mere man, 
" is here " spoken of. But especially the Apostle's full and lucid 
commentary, contained in three successive chapters of his Epistle 
to the Hebrews, clearly identifies our Lord and Melchizadec. Yet 
after all the Apostle's plain and weighty arguments on this most 
important and interesting subject, are not his words in ch. v. 11, 
as applicable to Christians now as they were to the Hebrews 1 
" Of whom we have many things . . . Seeing ye are dull of 
hearing." The arguments which your correspondent E. E, G. 
alleges in support of this view, far outweigh, in my opinion, those 
on the other side, which he also notices. Their full force and 
bearing, however, may not be obvious to those who have not 
maturely considered this subject, I shall therefore endeavour, 
with God's help, to state them more fully, and adduce others in 
support of them. 

I. That Melchizadec was not Shem, or any Canaanitish King, 
or indeed any mere man, is manifest from the following 
considerations : — 

(1.) Shem is nowhere in Scripture called by the name and 
titles of Melchizadec. The supposition of his being Melchizadec 
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is a mere figment of tlie Habbies, unsupported by any Scriptural 
proof, and therefore undeserving of further notica 

(2.) Melchizadec could not have been a Canaanitish King, for 
We cannot suppose that any descendant of the accursed Canaan 
could be superior to Abraham, to whom pertained the covenants, 
the promises and blessings, with the sovereignty of Canaan in 
reversion. Yet, on the supposition that Melchizadec was a King 
of Canaan, we must admit Abraham's inferiority to a descendent 
of thb devoted Canaanites 1 for verily the less is blessed of the 
better, says the Apostle : i.e., Abraham, the friend of God, and 
Father of the faithful, was blessed of Him that was under the 
curse ! which is absurd. 

(3.) Melchizadec was not a mere man. 

Yet he was a man. " For consider how great this man (i.e., 
Melchizadec) was," says the Apostle, Heb. vii. 4. And also more 
than man : for he was from everlasting, "without father, without 
mother, without descent, having neither beginning of days nor 
end of life ; but made like unto the Son of God ; abideth a Priest 
continually." Heb. vii. 3. Here His eternal existence and per- 
petual Priesthood are asserted in the plainest, most emphatic, 
and varied terms. To say, as commentators have done, that such 
language of the Holy Spirit means nothing more than that there 
is no record of the genealogy of Melchizadec, is most dangerous 
trifling with the Word of God. Moreover, adds the Apostle 
(v. 8), " it ia witnessed that he (Melchizadec) liveth.'" 

n. Melchizadec identified with Christ 

(1.) Melchizadec was "Priest of the Most High God," and 
" abideth a Priest continually." Jesus is also our " great High 
Priest, who ever liveth to make intercession for us." But there 
cannot be two everlasting High Priests of the Most High God. 
Therefore, Melchizadec and Jesus are one and the same person. 

(2.) Melchizadec bears the name and titles of Christ. 

" King of righteousness,*' Isai. xxxii. 1, Ps. xlv. 7, Ps. Ixxii. 2 ; 
and " King of Salem," or " Prince of Peace," Isai. ix. 6. The Apostle 
also marks the order of these titles, ^^ first being by interpretation," 
" King of righteousness, and after that King of Peace," so Jesus 
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firtt fdlfils all righteousness in behalf of His people, and after- 
wards brings Peace as the result of His righteous obedience and 
death* 

(3.) The bread and wine which Melchizadec presented to 
Abraham were the same as our Lord gave to His disciples at His 
last Supper. And as Melchizadec blessed Abraham and also the 
Most High God, so Jesus, looking up to heaven, blessed and gave 
thanks to Hia Heavenly Father, and also blessed His disciples, 
especially in the act of parting with them. 

(4.) The occasion and manner of Melchizadec meeting 
Abraham is remarkable. 

He met him on his return from the slaughter of the Kings. 
Those Kings laid claim to the sovereignty of Canaan, and exacted 
tribute from its Kings by violence. But Abraham, in the strength 
of the Lord, conquered them, took the captives and spoil, and 
gave tithes of all to Melchizadec. The acceptance of tithes by 
Melchizadec from Abraham, and the blessing which he pro- 
nounced upon Him, showed His approbation of Abraham»s 
conduct, and confirmed his right and title to the sovereignty of 
the promised land, which He had indeed previously given to 
Abraham, and thus set aside these rival claimants. Abraham 
gave tithes of all to Melchizadec as his Liege Lord, for He is 
" Lord of the whole earth.'* 

(5.) The sudden and abrupt appearance of Melchizadec is also 
remarkable as if from heaven. 

Had he been merely a King of Canaan, Abraham would have 
been invited into His palace, and the bread and wine brought by 
the hand of his servants. 

The objections to the above, as stated by E. E. L, may easily 
be obviated. The 2nd and 3rd only seem to have any weight, or 
to be worthy of noticeu 

1. That if Melchizadec were Christ, Christ would be a priest 
after His own order. This is more apparent than real. As the 
covenant of righteousness and faith was made with Abraham 400 
years before the giving of the law, so. a perfect pattern or repre- 
sentation of the mediator of that covenant was also revealed to 
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him ia Melchizadoc at the same time or immadiately preceding- 
Compare Gen. xiv. 17-20, with cL xv. 1, &q. As a perfect 
pattern or type of Christ in His variorus offioes could alone bo 
exhibited by the Son of God Himself, so He first of all appeared 
to the !E*ather of the Faithful as Melchizadec, the King of 
Sighteousness, the Prince of Peace, and Priest of the Most High 
God, to give him and all the children of faith strong consolation, 
who lay hold of that covenant as their only hope. Many im-^ 
perfect types were given of Christ, as Isaac, the ram caught 
in the thicket, Joseph, Joshua, the High Priest, and various 
sacrifices ; but when a perfect pattern was to be foreshown of the 
glorious Redeemer and Mediator of the everlasting covenant of 
mercy, it behoved the Son of God Himself to come down to 
Abraham in the person of the man Melchizadec, and whom 
Abraham evidently discerned by faith as the promised Redeemer 
and King of His People. For our Lord said, " Abraham saw my 
day and rejoiced." David also in spirit joyfully testified of Him, 
saying, " The Lord said unto my Lord, &c. Jehovah hath sworn 
and will not repent . . . Thou art a Priest for ever after the 
order of Melchizadec." Because the Lord could not find His equal 
amongst the sons of men to represent Him, He showed Himself 
to Abraham and the faithful. " For when God made promise to 
Abraham, because He could swear by no greater. He swore by 
Himself." Heb. 6. 13. 

2. Another common objection is, that Melchizadec is said to 
be " made like unto the Son of God." This objection is also more 
apparent than real, and may be easily explained and obviated 
from the Scriptures. The word like does not come up to the full 
meaning of the original a<pciy/jLoicD/jL€vo<;, which signifies, veri/ like^ 
and implies sameness or identity. Two parallel passages may be 
adduced in proof of this : (1.) "I saw in the night visions, and 
behold (one) like the Son of Man came with the clouds of hea- 
ven." Dan. vii. 13. Kow it was really ^^ike Son of Man," i.e., 
Christ, whom Daniel saw, and doubtless recognised in his vision. 
(2.) ''And being turned, I saw seven golden candlesticks, and in 
the midst of the seven candlesticks (one) lilce unto the Son of 
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Man." Eev. i. 12, 13. The beloved disciple doubtless clearly 
discerned by the Spirit that he was really " the Son of Man," 
who thus appeared to him. 

The query of L. C. H. may be easily answered. He quotes 
Heb. V. 11, " Of whom we have many things to say and hard to 
be uttered, seeing ye are dull of hearing," and asks if this refers 
to Melchizadec. It does so manifestly, for it stands in immediate 
connection with his name in the preceding versa 



Heb. zi. 23. — By fodth Motes was hid three months of his parents, be- 
cause they saw tltot he was a proper child, &c. 

"Annotator," voL i. p. 336. 

In reply to Mr. Child's query on this passage, I think the 
whole context of the narrative (Exod. ii. 1-4) in connection 
with the Apostle's strong afi&rmation respecting the faith of 
Moses' parents, clearly warrants the inference that they were ac- 
tuated by faith, from first to last, in their conduct towards the 
child. Their faith in God's purpose, of which they had probably 
received prophetic information, was so much strengthened on 
seeing that he was " a goodly child " (Ex. ii. 2), or " fair to God " 
(Acts vii. 20), or a " proper child " (Heb. xi. 23), that they had 
no fear of the king's cruel commandment. His mother hid him 
in faith ; and when he could no longer be concealed from his 
enemies, she prepared an ark of bulrushes, put him into it, and 
placed him, her darling treasure, amongst the flags on the river, 
fully confiding in God's protection and watchfulness over the 
child for his preservation. In the same spirit of faith the sister 
of Moses waited to see how God would send deliverance for her 
little brother. J. T. 



The Mabies. 

" What is the generally received opinion as to the identity of 
Mary Magdalene with Mary of Eethany, sister of Martha and 
Lazarus (John ii. 2), or with "the woman that was a sinner"] 
(Luke vii 36.) " Annotator," vol. i. p. 39. E. S. H. 
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I do not know what may be the generally received opinion 
concerning the identity of Meoy Magdalene with Mary, the sister 
of Martha and Lazarus, or with " the woman that was a sinner.*' 
Brown, in his Dictionary of the Bible, says : " Perhaps Mary 
Magrfalene was the scandalous sinner, who, in the house of Simon 
the Pharisee, washed our Saviour's feet with her tears, and wiped 
them with her hair, and kissed and anointed them with precious 
ointment." Probably few have thought much on the subject, so 
as to get beyond Brown's "perhaps" in the matter. I think, 
however, it can be easily shown by a careful collation of different 
passages in the Gospels bearing on the point, that aU the three 
supposed persons mentioned above were very probably one and 
the same, under different names and appellations. 

1. As to the proof that the woman who was " a sinner," and 
anointed our Saviour's feet with ointment in the Pharisee's house, 
(Luke viL 37, 38) was the same with Mary, the sister of Lazarus. 

John xi. 1, 2. — Now a certain man was sick, {named) Lazarus, of 
Bethany, the town of Mary, and her sister Martha, It was * Mary 
which anointed the Lord unth ointment, and wiped His feel with her 
hair, whose brother Lazarus was sick. 

This anointing of our Lord's feet, and wiping them with her 
hair, is here mentioned as a past transaction, and therefore cannot 
be the same with that recorded in the following chapter (John xiL 
3), which is expressly said to have been done by Mary, who was 
doubtless the sister of Martha and Lazarus. These two anoint- 
ings, on different occasions, appear then to have been performed 
by the same person, viz., Mary, the sister of Lazarus. The 
similarity of circumstances in the two cases is remarkable, and af- 
fords additional confirmation of the identity of the person. In 
both cases the woman anointed the feet, and not the head, and 
wiped them with her hair. 

2. "To identify the woman who was a "sinner" with Mary 
Magdalene. 

Immediately after the anointing mentioned (Luke viL 37, 38)^ 

* The insertion of that before Mary tends to mislead. 
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we read in the following chapter, v. 2 : " And certain women 
which had been healed of evil spirits and infirmities — Mary 
Magdalene, out of whom went seven devils . . . and many 
others, which ministered to Him of their substance, were with 
Him." I think we may infer with much probability, that " Mary 
Magdalene, out of whom went seven devils," was the same with 
her whose sins were " many," but had just been graciously for* 
given, because "she loved much"; and who would doubtless be 
one of the first to accompany the Lord, and minister of her sub- 
stance to Him. 

3. A strong coufirmation of the identity of Mary Magdalene 
with Mary of Bethany, is derived from the circumstance, that the 
former is distinctly mentioned as being present at the Crucifix- 
ion, and the first at the tomb on the morning of the resurrection, 
and to whom the Lord first showed Himself ; whereas we find no 
mention of the latter being there. And surely, had Mary, who 
anointed the Lord for His burial, been a distinct person from 
Mary Magdalene, she would have been there, and also expressly 
mentioned by name. 

Having identified the two Maries with the woman who was 
"a sinner," I think we have good reason for supposing that 
" Simon the Pharisee," at whose house the first anointing oc- 
curred (Luke vii), was the same with " Simon the Leper," at 
whose house the second anointing occurred. (Matt. xxvL 6.) 
" Simon " was our Lord's host on both occasions. On the former, 
" Simon the Pharisee " had been humbled by the Lord's parable, 
and delicate, but touching reproof, and had doubtless become a 
fellow disciple of Jesus with Mary, whom he formerly despised 
as " a sinner." Eut, though his sins were pardoned, he was 
smitten with the leprosy, to remind him of his old spiritual lep- 
rosy of pride and self-righteousness, to keep him humble. J. T. 



Simon, the Father op Judas Iscariot. 
" The observations on the women of the name of Mary, p. 76, 
have led me to ask, — Who was Simon, the father of Judas, sur- 
named Iscariot? 
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"K Si John's Gospel is supplementary, does it not seem to 
follow that — as one (Matt, xxvi 6), if not two (Luke vii. 40), of 
the previously written Gospels, had mentioned that the supper 
was in Simon's house — ^when John, speaking of the supper, men- 
tions Judas Iscariot, Simon's [son] (John xii. 4), he refers to 
that Simon in whose house it was already known the supper 
was — ^that Simon already known as " the leper," and, perhaps, 
as " the Pharisee 1 '* 

" If Judas was indeed the son of Simon the Pharisee, many 
interesting thoughts occur to me ; but I will not trouble you 
with them, at any rate, until the conjecture from which they 
arise, is better confirmed." M. (the late Duke of Manchester ) 

I would respectfully submit to your correspondent M., the 
following reasons agaiust the supposition : — That Simon, the 
father of the traitor Judas, was identical with Simon ** the leper," 
our Lord's host at Bethany. (John xii. 4). 

1. When the traitor was mentioned, he was commonly called 
Judas Iscariot, " Simon's sow," and therefore there was nothmg 
peculiar or distinctive in his being thus denominated at the feast. 
(John xii. 4.) 

2. " Simon," at whose house our Lord was a guest, six days 
before the Passover, is called " Simon the Leper," apparently to 
distinguish him from Judas' father, or any other Simon. 

3. I can hardly suppose that our Lord would have been the 
guest of the traitor's father on this occasion, since he was pro- 
bably little better than his son, judging from Ps. cix. v. 14. 

J. T. 



The Pope's Triple Crown. 

" Can any of your readers state what is the origin of the 
Pope's Triple Crown, &c." ? SCISCITATOR 

" Annotator," voL L j). 39. 

About 8 or 10 years ago, my attention was fixed upon that 
remarkable and difficult passage in Ezek. xxi. 25-27, commenc- 
ing with this pointed address — 

" And thou profane wicked prince of Israel "..... 
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I felt convinced that such strong denunciations, such pe- 
culiar terms, and such abrupt and vehement repetitions could 
not be limited to the kings of Judah — Zedekiah, Jehoiakim, 
or Jeconias, as seems to be generally supposed both by Eabbini- 
cal and Christian commentators. I felt assured that Christ 
and Anti-Christ were here confronted, and set in striking con- 
trast. On referring to the original Hebrew of this passage, 
which begins at verse 30, 1 was strongly confirmed in my opinion, 
and thought a more literal translation than we have in the au- 
thorised version would establish my interpretation. 

I therefore humbly submit the following rendering of the 
Hebrew of this passage to the judgment of your learned readers : — 
" And thou profane wicked prince of Israel, whose day is 
come, when iniquity hath an end. Thus saith my Lord 
Jehovah : Eemove the mitre and the mountains of crown ; 
this (Christ) not that (Anti-Christ) (shall be) : Exalt the 
humble, and abase the lofty. 

" I will overturn, overturn, overturn. Even this (Baby- 
lon) it shall not (be), when He (Christ) cometh, whose right 
it is ; and I will give it (Him.)" 

Eemarks. — Mitre is preferable to diadem for " Mitznepheth," 
which was the name given to the high priest's mitre. " V Harim 
ha-atara," which our translators have rendered, " and take off the 
crown," I have ventured to render by " And the mountains of 
crown," which seems to be more literal than the former, leaving 
the points out of question, which are only of human authority. 

The following extract from the " Encyclopaedia Eritannica,*' 
(Dublin Edition, 1792) may, perhaps, interest your correspon- 
dent, " Sciscitator :" — 

" The Pope appropriates to himself a tiara, or long cap of 
golden cloth, from which hang two pendants, embroidered and 
fringed at the ends, sem^ of crosses of gold. This cap is encom- 
passed by three Marquis's coronets; and has on its top a mound 
of gold, whereon is a cross of the same ; which cross is some- 
times represented by painters, — ^pometted, re-crossed, flowery, or 
plain. 
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It is a difficult matter to ascertain when these haughty Pre- 
lates assumed these three fore-mentioned coronets. A patched* 
up succession of these holy pontiffs, engraved and published a 
few years ago, by order of Clement XIIL, for the edificatioikX)f his 
good subjects in Great Britain and Ireland, represents Marcellus, 
who was chosen Bishop of Eome^ a.d. 310, and all his successors, 
adorned with such a cap ; but it appears, from very good authority, 
that Boniface VIII., who was elected into the See of Eome, a.d. 
1295, first compassed his cap (mitre) with a coronet; Benedict 
XI., in 1335, added a second to it; and John XXIII. in 1411, a 
third ; with a view to indicate by them, that the Pope is the 
sovereign priest, the supreme judge, and the sole legislator 
amongst Christians." This extract, from the article Heraldry in 
the "Encyclopaedia Britannica," DubUn, 1792, was copied from 
"Pome/a Heraldry," p. 213. J. T. 

'N,B, — Another answer substantially the same as above, was 
given by another correspondent (signed E.) from "Clark's 
Heraldiy."~See "Annotator," vol. i. p. 233. 



Popish Suppression op the Second Commandment. 

" Annotator," pp. 43, 75, 88, 121, vol I 

I quite agree with your correspondent, L. H. I. T., in thinking 
it very important to accumulate proofs against Eome on this 
point, for a wilful and daring omission of the Second Command- 
ment sets the brand of apostacy, idolatry, and rebellion against 
God upon her forehead. Therefore, in addition to the Eomish 
Catechisms already mentioned by K H. L T., and your corres- 
pondent, G. E. A., I send you the names and dates of two others, 
which are evidently of much weight and authority, and in which 
the Second Commandment is wanting : — 

1, The most Eev. Dr. James Butler's Catechism, revised, 
enlarged, approved, and recommended by the four Eoman Catholic 
Archbishops of Ireland. 8th edition, corrected and improved. 
Dublin, 1811, Printed by H. Fitzpatrick, Printer and Book* 
seller to the Eoman Catholic College, Maynooth. 
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The following extract " on the Ten Commandments," from the 
Catechism, will suffice : — 

Q. — Say the Ten Commandments of God. 

A. — ^I am the Lord thy God ; thou shalt have no strange 
gods before me. 

(2.) Thou shalt not take the name of the Lord thy God in vain. 

(3.) Remember that thou keep holy the Sabbath day. 

From Mr. Cunningham's " Church of Rome, the Apostacy,'* 
p. 33, 2nd edition. 

Mr. C. says, *' this mutilated copy of the divine commandments 
was the only one to be found in the manuals of the Romish 
Church before the Reformation, and even at a later period." 

2. Bishop Stillingfleet says, " I have now before me the re- 
formed office of the Blessed Virgin, printed at Salamanca, a.d. 
1588, published by order of Pius V., where the Second Com- 
mandment is so left out, and so in the English office at Antwerp, 
A.D. 1658." He adds, "I wish he (the papist) had told us in 
what public office of their Church it is to be found.*' J. T. 

N.B. — ^Various other instances of the kind are given in the 
" Christian Annotator," voL 1. 



Scriptural Warrant for the Christian Sabbath or Lord's 

Day. 

I was glad to see, at p. 119, of the " Annotator," voL i, 
J. F. S.*s vindication of the authorized translation in its proper 
rendering of ev t§ /cvpi/cp Tjfiepay " On the Lord's day," against 
the "Futurists,'* and others. He concludes by putting the 
question, " Is not this a sufficient answer to the alleged want of 
authority for our observance of Sunday, charged against us by the 
Roman Catholics 1 " But this is not the only divine warrant in 
the Scriptures for the change of the Sabbath from the seventh to 
the first day. I think it was clearly indicated by the Holy Spirit 
on the morning of Our Lord's resurrection. 

1* A more literal and exact rendering of the Greek of Matt, 
xxviii. 1, will, I think, make this plain. O'^^e Se (ra^^arcov, rfj 
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CTre^QKr/covo^ €(17 fuctp aa^^areov, k. t. X. "And at the 
end (literally, eyening) of Sablmths, and as it began to dawn to- 
wards the first of Sabbaths," i.e., at the termination of the fonner 
series of Jewish Sabbaths, and at the dawning, or commencenient, 
pf a new series of Christian Sabbaths came, &o. 

The authorized translation gives two different renderings of 
the same word aa^^artov in this verse : the former imperfect, 
"Sabbath" instead of Sabbaths, the latter inaccurate, being 
" week." The words for week in Hebrew and Greek are T\SXlt^ 
and ifiSofjuaf^, but rarely used in this sense : the latter does not 
occur at all, I think, in the New Testament, yet the Holy Spirit 
could have used it, if His meaning were such as our translators 
supposed. 

There is a beautiful and marked contrast between the two 
series of Sabbaths indicated by oyfre and eiri^aKovar). The 
former cannot properly mean the evening of the Jewish Sabbath 
just past, even if the singular number had been used for Sabbath 
in the former clause, for that occurred at the close of the preced- 
ing day : the Jewish Sabbath beginning with the evening and 
terminating with the following evening. But (y^e a-a/S^artov 
figuratively and strikingly expresses the end or completion of the 
Jewish Sabbaths. And the dawn of the first of Christian 
Sabbaths begins, not in the evening as the Jewish Sabbath did, 
but with the first shining of morning light. 

2. The Christian Sabbath, or the Lord's Day, immediately 
began to be designated " the first day," or " the first of Sabbaths : " 
(in our common translation " the first day of the week.") And 
it is remarkable that the first day, &c., 17 fifiepa fiui rcov 
aa/3j3aTa)v is not found in the New Testament before our Lord's 
resurrection, but frequently after it, and invariably as the peculiar 
designation of the Lord's Day. 

If this rendering be sound and scriptural, which I submit 
with deference to the judgment of my Protestant brethren, it 
gives us a clear and distinct warrant from the Holy Spirit for the 
change of the Sabbath from the seventh to the first day. 

3. Jesus is Lord of the Sabbath day. " And He said unto 
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them that the Son of Man is Lord of the Sahbath." Luke vi. 5. 
Here is one greater than the Sabbath, even the Lord Jesas Him- 
self, for whom, and by whom, the Sabbath was ordained for His 
people. Hence the day of His glorious resurrection, when He 
arose for the complete assurance and justification of His people, 
Iras emphatically called "the Lord's Day." 

David in spirit clearly foresaw and pointed out this day, say- 
ing, ** This is the day the Lord hath made ; we will rejoice and 
be glad." Ps. cxviii. 24. This verse standing in close connection 
with the two preceding verses which our Lord quoted just before 
His rejection and crucifixion by the rulers, saying, " This is the 
stone set at nought of you builders," &c., shows that the day of 
joy and gladness which the Lord made for His people, a? declared 
in the 24th verse, could be none other than the day of His 
resurrection, or " the Lord's Day." J. T. 

P.S. The parallel passages (Mark xvi. 1, Luke xxiv. 1, John 
XX. 1) in the Greek illustrate and confirm the above interpretation. 
It will be seen that the emphatic designation, " The first of 
Sabbaths," occurs in all the four Evangelists. 



The Latter Rain. 

« Annotator," vol. ii. pp. 140, 265, 277, 311. 

. For full and satisfactory information on this important 
and interesting subject, I can confidently recommend to L. H., 
J. T., a valuable little work on Palestine, by a Christian 
farmer, Mr. John Lowthian, who went from the neighbourhood 
of Carlisle, and visited the Holy Land, in 1843, and has been 
settled several years on a farm near Beyroot, on Mount Lebanon. 
A few extracts from his book, bearing on the subject of inquiry, 
will, I am sure, be generally acceptable to the readers of the *' An- 
notator." I take them, for convenience, from the Rev. M. Margo- 
liouth's ** Pilgrimage to the Land of my Fathers," voL ii p. 204. 
Mr. M. met with Mr. Lowthian at Beyroot, and says : — 

"From what I have gathered from his interesting conversation, 
I learned that Lebanon would be the most fertile spot in the 
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known world, if the foimer and the latter rain descended again 
upon it. As it is, he asaured me, the least attention, in the way 
of good farming, makes any part fruitful ; and, as a proof of the 
truthfulness of his theory, he invited me to take a survey of his 
little establishment. Mr. Lowthiaji*s opinion about the early 
and latter rain revived a notion which occurred to me some years 
since, viz., that the latter rain has altogether disappeared from the 
land of Israel, and hence its present sterility and barrenness. 
It was unaccountable to me, as a simple believer in every Word 
of Gk)d, how travellers could talk in their voluminous produc* 
tions, — "This is the season of the former rain;" **this is the 
season of the latter rain /^ whilst those heavenly showers were 
only granted conditionally, ie., if the children of Israel were 
obedient to the law of their Grod. For instance, read the follow- 
ing passage : ' And it shall come to pass, if ye shall hearken 
diligently to my Commandments, which I command you this day, 
to love the Lord your God, and to serve Him with all your hearty 
and with all your soul, I will give you the rain of your land in 
due season, the first rain and the latter rain, that thou mayest 
gather in thy com, and thy wine, and thine oil j and I will send 
grass in thy fields for thy cattle, that thou mayest eat and be 
fuH' (Deut. XL 13-15.) 

'^ Such was really the condition of the land, so long as Israel 
hearkened to the voice of the Lord their God. But in what con- 
dition is the land now ? What pictures do travellers give us of 
its once fertile plains, but those of bleakness and desolation 1 I 
was, therefore, accustomed to associate in my mind its present 
desolation and barrenness with the threatened judgments, in case 
of Israels disobedience : ' Take heed to yourselves that your 
heart be not deceived, and ye turn aside, and serve other gods, 
and worship them ; and then the Lord's wrath be kindled 
against you, and He shut up heaven that there be no rain, and 
that the land yield not her fruit, and lest ye perish quickly from 
off the good land, which the Lord giveth you.* (w. 16, 17.) 
Now read the accomplishment : * Therefore the showers have 
been withholden, and there hath been no latter rain ; and thou 
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hadst a whore's forehead, thou refusedst to be ashamed. Keither 
say they in their heart, let us fear the Lord our God, that giveth 
rain, both the former and the latter, in His season : He reserreth 
unto us the appointed weeks of harvest. Your iniquities have 
turned away these things, and your sins have withholden good 
things from you.*' (Jer. iii. 3 ; v. 24, 25.) 

"Now follow the extracts from Mr. Lowthian : — 
" As I travelled from Jaffa to Jerusalem, over some as fine 
soil as could be found anywhere, I did not see so much as a 
single blade of grass, though I looked for it as one would search 
for a diamond. This to me seemed very strange, for I knew 
that in England grass will grow where nothing else will ; but 
here, neither among the fine stubble fields, or even along the 
roadside, where no plough comes, was to be found so much 
as what might with strict propriety be called a blade of 
grass. This is something very astonishing. Kot having seen 
this taken notice of in any book of travels I had read, I cannot 
help thinking that surely I must be the first English farmer who 
has visited this knd. Upon my arrival in Jerusalem, and per- 
ceiving that all the milk that was brought into the city in one 
day, did not exceed 10 or 12 quarts, for about 24,000 inhabitants, 
and even that small quantity was only goat's milk, well watered ; 
and when I could find no honey, but a small piece which I had 
the pleasure of tasting while taking tea with the Bishop's Chap- 
lain, I could not but exclaun to myself, how completely have 
God's judgments been executed on this devoted land ! and most 
clearly did I perceive that the natural cause of all this evil was 
the absence of seasonable rain. Eain, which waters the earth, 
and blesses it with fertility, God has withheld, and thus brought 
all these evils, and many more, which I need not stay to enu- 
merate, upon the land which flowed with milk and honey ! 

" The former rain (proceeds Mr. Lowthian), which I call the 
Winter rain, is so xmcertain, that sometimes it does not come be- 
fore January, in consequence of which water becomes so exceed- 
ingly scarce and dear, that the inhabitants are put to great in- 
convenience and loss. And, as neither planting nor sowing can 
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be proceeded with until the rain makes the earth soft, the har^ 
vest is thrown back, for it is mostly in March or Apnl that the 
crop is gathered in. After that, the latter rain used to come, 
by which it is more than probable, nay, almost certain, a second 
crop was produced ; but this latter rain is now entirely withheld, 
and none is ever expected to fall during summer. 

" On this account, the best part of the year is lost. "No vege- 
table can grow and keep alive but those plants which penetrate 
deep in the earth. It is well known to farmers, that if grass 
seed were carried &om England, and sown in that land, the very 
first summer would kill the whole of it. To such a well-known 
fact I appeal, as a corroboration of my views respecting the with- 
holding of the latter rain. God has, as it were, turned the key 
on the refreshing and fructifying bounties of the skies. He has 
commanded the clouds that they rain no rain upon the inherit- 
ance of His disobedient people. The latter rain is withheld, and 
with it the grass of the field ; which being lost to the cattle, the 
milk is consequently taken away. iN'either can the flowers, 
from which the industrious bee extracts honey, blow and yield 
their sweets. AU these are evils resulting &om the want of suf- 
ficient rain. But these are not the only cases in which God has 
proved the truth and severity of His denunciations. 3© has also 
said that the land shall be desolate, and enjoy her Sabbaths ; 
and this is to be seen on the hills, and even in the plains, which 
have generally a deep and very rich soil ; but which, on account 
of the indolence of the people, and their want of skill in cultiva- 
tion, is almost lying waste. The small portion which is under 
cultivation is not made to produce more than one-tenth of what 
it might be made to grow, even with the rain that is now afforded. 

" With reference to the hills and mountains, the desolation is 
still more striking, so that it has caused many a visitor to say : — 
* Is it possible that those bare rocks could ever have been covered 
with grass ] * But this is not my opinion. For, first perceiving 
that these rocky mountains take up by far the greater part of the 
land, I cannot believe that the plains, let them be shown to be 
ever so fertile, could yield sustenance sufficient for the great nunir 
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ber of inhabitants, once supported in the land. And it appears 
to me also, that the taking away of the latter rain from these 
mountains would have the effect of making them just what they 
are. As, for instance, if one of the high mountains of Cumber- 
land, which are covered with grass from the top to the bottom, 
were placed under a hot burning sun, from April to Kovember, 
the consequence would be that all the grass would be killed, as 
well as eyery other plant whose root does not penetrate yery deep. 
The grass being taken away, there would be nothing by which 
the soil might be bound or kept together, so that it would be, 
when thus pulverized, easily blown away by the high winds, and 
washed down into the valleys, or to the sea, by heavy rains. 
This being repeated year after year, the bare rock would soon be- 
come visible, and at last this grass-bearing mountain would be 
brought into the very state in which the rocky elevations of the 
Holy Land now are ; but, as we are taught to believe from the 
Word of God, that these mountains are again to be clothed with 
grass, it may be a question of doubt with some, how that is to be 
brought about, and how they are again to be covered with soil. 
To which I answer, — ^that it requires no other miracle than the 
restoration of the rain in its due season ; for, let these hills only 
receive a regular moistening with the rain, and, situated as they 
are under a fine warm climate, they would soon begin to show 
signs of something like vegetation, and that vegetation taking 
hold of the rock with its roots, would preserve it from either be- 
ing blown or washed away; and the blade or leaf dying or 
rotting upcn the place, would very soon create a fertile soil" 

I hope these extracts will not be too long for the " Annota- 
tator.'* They will, I think, present a pleasing variety, and afford 
a sweet relief to the mind of many of your readers in the midst 
of dry and severe critical disquisitions on the Word of God. 

J. T. 

Since the above was written and inserted in the " Annotator " 
(in 1855), pleasing tidings have reached us from Palestine of the 
return of " the latter rain." Surely this is a pledge and sure token 
of God's returning mercy to His people, and to the Land of Israel ! 
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Thb Pope, xni) Kt)BOBT Else, the Man of Sin. 

To ike Edkor of the " Achill Herald." 

Dear Sir, — ^The following paper was sent to the Editor of 
the ^* Chnstian Annotator " some months ago, in reply to a new 
interpretation, by the Bev. I. B. Echlin, of the letting power in 
2 Thess. ii. 7, which appeared in the ^' Annotator," August last. 
Several articles have appeared since in that publication, on the 
same text, which can hardly be considered replies to Mr. Echlin, 
as they are nearly all on the same side of the question, at least 
none of them attempts to refute Mr. Ecblin^s interpretation. My 
reply in support of the general belief of the early Christian 
Church, and of the almost unanimous judgment of sound Protest- 
ant writers on the subject since the Eeformation, was laid on the 
shelf.* If you deem it worthy of your approbation, I shall feel 
obliged by its insertion in the *< Herald." 

2 Thess. ii. 7. — " He who now letteth will let until he be 
taken out of the way." 

Mr. Echlin has boldly broached the strange and novel 
opinion, that the Apostle Paul here alludes to the Holy Spiritf 
as the power which ** Icttetlb" or hindereth the manifestation of 
" the Man of Sin.'' I call it strange and novel ; for all the early 
Fathers of the first four centuries, as well as all soimd Protestant 
writers on prophecy, agree in maiulaining that the Eoman im- 
perial power was referred to by St. Paul in this passage. This 
opinion may gratify 'Hhe Futurists," but, like most of their 
&nciful notions, it lacks support from Scripture and history. 
Mr. Echlin*s arguments, if arguments they can be called, consist 

* This does not seem to be fair and equitable dealing with his 
correspondents, nor consistent with the Editor^s professed determm- 
atioD, to hold an even balance amongst parties, and to receive and 
publish communicatiooB on both sides of a question. 

t The Editor of the " Achill Herald " begs leave to inform his 
correspondent, that some of the Futurist School, with whom he has 
conversed, consider that Saian himself is the letting power alluded 
to by the Apostle as hindering the revelation of the Man of Sin. 
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of a series of suppositions under four heads, respecting certain 
analogies, and parallelisms of facts, and language, which he finds 
in the Scriptures in support of his hypothesis. Of these supposed 
analogies and parallels, Mr. EchHn gives us no clear satisfactory 
proo^ by a thorough examination and sound interpretation of 
the passages he alleges they are grounded upon. 

Indeed a close examination into the full meaning and hearing 
of the passages he brings forward in support of his opinion, will 
show that they afford no warrant for the inference he would 
draw from them of certain supposed analogies, &c. 

1. Mr. Echlin's first argument, against the almost universal 
conviction of Protestant writers, that Imperial Pagan Eome was 
the letting power, is, that our Lord's declaration respecting Satan 
being divided against himseK (Mark iii. 23-26; Luke xi. 17, 
18) would then be verified ; " for should we not then." He says, 
" have Satan in actual division and self-antagonism (Paganism 
hindering and delaying the revelation of Antichrist) 1 " But the 
case contemplated by our Lord was very different from that 
which the Apostle had in view. Satan was not "in actual 
division or self-antagonism** here. He had two objects in view. 
First, he had to maintain his dominion in the idolatrous 
Eoman Empire, by supporting the visible head of it, the imperial 
power ; and secondly, to corrupt the visible Church of Christ, 
and set up his kingdom within it, in opposition to Christ the 
true King. These two objects were not incompatible, though 
the means used were different. In the former case, feeling him- 
seK already firmly seated upon his throne, the seven-headed 
dragon was fierce and tyrannical; in the latter, his dominion 
not yet being established, he played the part of the old subtle 
Serpent, secretly and stealthily creeping into the Church, under 
the guise of "Apostolic teachers," like our modem ones at 
Oxford; for "the mystery of iniquity" was already working in 
the Church. Thus, Satan was not divided against himseK or 
in seK-antagonism, as Mr. Echlin supposes, but with much 
subtlety endeavouring to extend and consolidate his kingdom ; 
for while supporting the Imperial, idolatrous, and persecuting 
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power of Rome, where his throne was, he was endeayoTiring to 
erect another throne for "the Man of Sin" within the pale of 
the Church, by corrupting its teachexs, and bringing in false 
doctrines — "the doctrines of Devils." 

2. Mr. Echlin's next argument, founded upon a supposed 
strong parallelism and analogy between the times and state of 
" the Antediluvian transgressors,*' and the times and state of the 
Church, as contemplated by the Apostle, utterly fails, as in the 
former case ; for there is hardly the shadow of any parallelism 
or analogy here. The iniquity of the Antediluvian transgressors 
had come to the full, and made them ripe for judgment ; but in 
the latter case of the Christian Church, the mystery of iniquity 
had only just begun to work. "The Man of Sin" was not yet 
enthroned in "the temple of God," whose reign was also to 
extend over a long period of 1260 prophetic days, or years. At 
the end of that period, when his apostasy and rebellion shall 
have reached its limit of idolatry and blasphemy, as it is just 
now doing, and when Eome's sins have reached unto heaven, then 
there will be some parallel and analogy between the two cases ; 
only the apostate rebels of Home far exceed the Antediluvian 
transgressors, and therefore the judgment about to be executed 
on "great Babylon" will be far more terrible than the flood of 
waters. " Therefore shall her plagues come in one day—- death, 
and mourning and famine — ^and she shall be utterly burned with 
fire ; for strong is the Lord God who judgeth her." — Rev. xviii. 8. 

3. Mr. Echlin, under his last section, preferring the following 
interpretation of the words, e<o<; i/c fiiaov yevijTac, " until he 
depart from among them," (i.e., until the Spirit depart, &c.,) 
finds an analogy to the Spirit's ceasing to strive with the Ante- 
diluvians, and forthwith comes to the same conclusion as the 
Futurist that " the Wicked One" has yet to be revealed. But 
here again the analogy faEuls, for instead of the Spirit's ceasing to 
strive against " the Man of Sin," we are expressly told that 
" when the enemy cometh in as a flood, the Spirit of the Lord 
will lift up a standard against him." And the Apostle Paul, in 
the very context of the passage under consideration, thus speakd 
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concerning the end of ** that Wicked" or ** lawless One," " Whom 
the Lord shall conmme with the Spirit of His mouth, and shall 
destroy with the brightness of His coming." 2 Thess. iL 8. 

Having shown that Mr. Echlin*s supposed analogies and 
parallelisms will not bear a close examination, and give no support 
to his novel opinion of the Holy. Spirit being the "letting" 
power or hindrance to the manifestation of " the Man of Sin," 
let us just look at the foundation of that constant and general 
belief of the early Church, that Imperial Pagan Rome was the 
real hindrance in question. 

(1.) A single glance at the context shows that it was 
grounded on the authority of Paul's testimony to the Thes- 
salonians on the subject, for he thus writes to them — " Remem- 
ber ye not, that when I was yet with you, I told you these 
things? And now ye know what withholdeth, that he (the 
Man of Sin) might be revealed in his time." 2 Thess. ii 5, 6. 
The hindrance being thus well known to the Thessalonian Church, 
the other Churches would soon become acquainted with it, and 
hence arose the prevalent universal belief of all the early Fathers, 
that Imperial Rome was the lettiTig power alluded to by the 
Apostle Paul. And so deeply rooted was this belief in their 
hearts, and so great was their dread of " the Man of Sin " and 
his abominations, that they prayed for the continuance of the 
Roman Imperial power, notwithstanding the persecutions and 
cruelties of the Emperors, that the manifestation of " the Wicked 
One" might at least be delayed in their day. See full references 
to Justin Martyr, Irenseus, Tertullian, &c., on this point, quoted 
by Elliott in his Horae Apocalypticae, vol. i., p. 216, 4th Edition. 

(2.) Now, had it been the Spirit of God which « let," or 
hindered, there would have been no reason why the Apostle 
should not have expressly mentioned it in his Epistles, as well 
as privately to the Churches. But on the supposition that it 
was the Imperial power, obvious prudential motives prevented 
the Apostle's open and recorded declaration of it. 

(3.) This prevalent and universal belief is also supported by 
historical facts. " The Man of Sin," or Roman Antichrist, was 
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not revealed openly till Home ceased to be Imperial, and the seat 

of Government was removed to Eavenna and Constantinopla 

(4.) Our Eeformers, and all sound Protestant writers wHo 

gave diligent heed to the prophecies regarding " the Man of Sin," 

and had marked the subtle working of the mystery of iniquity, 

and the gradual development of the Papal Antichrist, were at no 

loss to identify him, and the time and the manner of his full 

manifestation at Eome. The Prseterists and Futurists have 

profited little by the various historical and chronological 

prophecies in Daniel, Paul's Epistles, and the Apocalypse, which 

have been mercifully given to the Church for her support and 

consolation under all her trials and persecutions from Antichrist, 

till the return of her gracious Redeemer and King. To the 

former (the Prseterists), the Apocalypse is like a tale of olden 

time, and to the Futurists, it is still sealed up with seven seals. 

May the Lord mercifully open their eyes to behold, understand, 

and know the wondrous things contained in the blessed Book of 

Eevelation. 

Yours respectfully, 

J. TOMLIN. 

[In addition to what our correspondent has so well written 
to identify the Pope with the Man of Sin, we may remark, that 
it is universally conceded by all interpreters of prophecy that the 
** Little Horn," Dan. vii., is identical with the Man of Sin. But 
the Little Horn makes his appearance in the Western Empire, 
immediately after its dismemberment into ten kingdoms has 
taken place, and therefore, the predicted adversary to Christ 
must have appeared, and that he has appeared in the person of 
the Pope there can be no doubt On him alone do we find his 
distinguishing characteristics. — ^Editor " Ach. Her."] 



Verbal Inspiration of the Scriptures. 

To the Editor of the '' Record." 

Sir, — I have read with attention Mr. Jordan's letter in reply 
to Dr. Gaussen on the Verbal Inspiration of the Scriptures, and 
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also your comments on the same, in the " Record *' oi Jannaiy 
1 ItL Will you allow me to make some observations on one or 
two main points in dispute 1 Mr. Jordan's objections to a fami- 
liar comparison used by Dr. G. in illustration of his notion of 
verbal inspiration, and to his use of the term dictation to express 
that fact, appear to me groundless. Dr. Gaussen, however, out 
of the kindliness of his heart, and for the sake of peace, is willing 
to make the following important concessions to his opponents : — 
" However, I must concede, that if I publish a new edition of 
my book, I should avoid the employment of the word to dictate, 
since kindly-disposed and capable men have mistaken my use of 
it, and above all, I should suppress those two comparisons which have 
imposed on themJ^ 

Concessions should not be hastily made, especially where the 
truth and integrity of the Word of God are involved. Oppo- 
nents may take undue advantage of them, and represent them as 
signs of conscious weakness, rather than as tokens of a peaceful 
and conciliatory spirit. Luther used to say that, whenever he 
began to parley and compromise with his opponents in the cause 
of truth, the Lord was sure to confound him before them ; but, 
when firm and uncompromising in a righteous cause, he was borne 
triumphantly through. Now, I see no necessity for Dr. Gaussen 
making any apology for his use of the familiar comparison of an 
author dictating to an amanuensis, in illustration of Divine in- 
spiration. The comparison is appropriate, so far as the simple 
act of dictation by the Holy Spirit is concerned, though, of 
course, inadequate to express the mode of his operating on the 
heart and mind of the inspired writer or speaker. The compari- 
sons and parables of our Lord Himself will not bear to be strained 
beyond one or a few prominent points of resemblance which they 
are intended to bring out and illustrate. 

The term dictation has been similarly used by many eminent 
writers, ancient and modem, who have maintained the verbal in- 
spiration of the Scriptures, and obviously because they deemed it 
most suitable and appropriate for their purpose. Therefore it 
is unwise to abandon its use. A surrender of the term may be 
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supposed to imply a surrender of the main point at issue — 'viz.f 
the verbal inspiration of the Word of God. 

Mr. Jordan objects to Dr. Gaussen*s theory of verbal inspira- 
tion, because it lowers it to a mere ** mechanical act of dictation." 
Dr. G., while he maintaius the fact of verbal inspiration, denies 
that he has proposed any theory touching the mode of it. Mr. 
Jordan, however, propounds something like a theory of inspira- 
tion in the latter part of his letter, which I consider unscripturaL 
I quote his own statement of it : — "In fact, there is no parallel 
whatever between Gaussen's idea of Moli^re dictatiug to an 
amanuensis and the Divine Being, by His Spirit entering into 
and presidiDg id and over the mind of the man whom He conde- 
scends to employ for the purpose of inspiration. In such an one 
the Spirit acts according to the promise of the great Head of the 
Church Himself, by * guiding into aU truth,' by * bringing aU 
things to remembrance whatsoever He had taught,' and by 
preserving his agent from all error, and from every possi- 
bility of teaching wrongly, or even injudiciously. But yet, 
while so doing, tTie Spirit gives no words, no expressionSy 
nothing of what is to be understood as educational improve- 
ment^^' The last sentence (marked by me in italics) emphatically 
denies the verbal inspiration of the Holy Scriptures, and flatly 
contradicts the many express and plain declarations of the Word 
of God on the subject. A few passages will suffice to show this. 
- Jeremiah thus bears witness : " Then Jehovah put forth His 
hand, and touched my mouth. And Jehovah said unto me, Be- 
hold, I have put my words in thy moutk" (Jer. i. 9.) 

Hear, also, Ezekiel's testimony : " And the Spirit entered in- 
to me, when He spake unto me ;" " Thou shalt say unto them. 
Thus saith the Lord God,^* '' And thou shalt speak my words unto 
them, whether they will hear, or whether they will forbear." 
(Ch. ii. 2, 4, 7.) " Moreover, He said unto me. Son of man, all 
my words that I shall speak unto thee, receive in thine heart, and 
hear with thine ears." (Ch. iii 10.) Will Mr. Jordan, or any 
of the opponents of verbal inspiration, dare to say, in the face of 
these plain, emphatic, and multipled declarations of Jehovah 
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HitnBel^ tliat " the Spirit gives no words, no expressions^ nothing of 
what is to be understood of educational improvement?'' If they have 
the hardihood to do so, I am then bold to say with the Apostle, 
" let God be true, and every man a liar." 

As Jeremiah and Ezekiel spake not their own words, but the 
words which the Holy Ghost put into their mouths and their 
hearts, so every other prophet spake in like manner when com- 
missioned to deliver the message of Jehovah. Peter^s testimony 
on this point is decisive : " For the prophecy came not in old 
time by the will of man : but holy men of God spake (as) moved 
by the Holy Ghost." (2 Pet. i. 21.) And what is here declared 
concerning prophecy, is affirmed generally of the whole written 
Word of God by Paul, saying, « All Scripture is given by inspi- 
ration, and is profitable for doctrine," &c. (2 Tim. iii. 16, 17.) 

I have yet to notice Mr. Jordan's third and last assertion, 
that " the Spirit gives nothing of what is to be understood by 
educational improvement." Kow, let us test this also by the 
Word of God. Take the case of Jeremiah. When Jehovah 
called him to be his servant and prophet (chap. L 4, 5), Jeremiah, 
conscious of his own weakness and insufficiency, said, " Ah, Lord 
God ! behold I cannot speak : for I am a child." (Ver. 6.) tThe 
Lord allows of no excuse, but forthwith gives him a charge, and 
qualifies him for the due fulfilment of it : " But the Lord said unto 
me. Say not, I am a child : for thou shalt go to all that I shall 
send thee, and whatsoever I command thee thou shalt speak." 
The Lord then takes the " child " by the hand, and strengthens 
and qualifies him for his high and arduous office : in other words, 
trains and educates him by the teaching of His Spirit, as follows^ 
— " Then Jehovah put forth His hand, and touched my mouth. 
And Jehovah said unto me, Behold, I have put mt/ toords in thy 
mouth. See, I have this day set thee over nations and over 
kingdoms," &c. (Vers. 9, 10.) " Thou, therefore, gird up thy 
loins, and arise and speak unto them all that I command thee : 
be not dismayed at their fiEices, lest I confound thee before them. 
For, behold, I have made thee this day a defenced city, and an 
iron pillar, and brazen walls," &c. (Vers. 17, 18.) Is ther« 
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"notliing of educational improvement" here in the school of 
Christ, under the effectual teaching of His Spirit 1 Would to 
God we had now many prophets educated by the same Teacher 
in the power and spirit of Jeremiah, who would speak the truth 
boldly, both to our rulers and people, and testify against the 
unfaithfulness of our great men, both in Church and State, to- 
wards God and His Word, and show them how iniquity, crimes 
of deepest dye, ungodliness, superstition, and idolatry, have come 
in upon us like a flood, and that mainly through their unfaith- 
fulness to God, neglect and dishonour of His Word, and the 
favour shown to factious Eomish idolaters; while the quiet and 
loyal Protestants of the United Kingdom have been neglected 
and oppressed, and their rights and privileges taken away. Thank 
God, we have a few faithful watchmen, who have lifted up their 
voice and warned our rulers for many years past of the judgments 
of God that were sure to follow such an unrighteous course as 
they have been led into by crafty, clamorous demagogues and 
priests. 

But to return from this digression to the subject in hand. I 
am aware that many hold and teach these low and unscriptural 
notions of Divine inspiration, and frame baseless theories, or 
rather hypotheses (for theory is formed by induction of well- 
ascertained facts and truths), to account for their own inventions. 
I would, in a spirit of brotherly kindness, recommend for their 
careful perusal a small work of Dr. Carson, which contains an 
able refutation of various fanciful theories of inspiration that 
have been propounded ; and also a most masterly work of the 
late Eobert Haldane, Esq., " On the Genuineness and Authen- 
ticity of the Holy Scriptures, and their Verbal Inspiration." In 
Mr. Haldane's writings there is no faltering, or compromising 
even one iota of the truth with opponents. He feels he is stand- 
ing upon firm ground, upon the immovable Eock of Ages, even 
Christ, the faithful and true witness. 

I trust Dr. Gaussen (who, I believe, omce sat at the feet of 
Mr. Haldane) will be equally firm and uncompromising as his 
honoured teacher. 
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I cannot forbear making a quotation from Mr. Haldane*s 
work, bearing on the main point in controversy. He says : — 
" The objection to verbal inspiration, taken from the variety of 
style among the sacred writers, though at first sight it may seem 
plausible, is, in reality, both unfounded and absurd. It is taking 
it for granted that two or more accounts of the same thing differ- 
ing in phraseology, though substantially agreeing, cannot aU be 
the words of inspiration, which has not the smallest foundation 
in truth. If variety of expression, in relating the same thing in 
the Gospel, would not affect the truth of the narrative, on the 
supposition that the writers were uninspired men, why is it pre- 
sumed that it would affect it on the supposition of their being 
inspired 1 and why should it be thought improper for the Holy 
Ghost to make use of that variety 1 or, because one peculiar cast 
of style distinguishes every man's writings, is it thought impos- 
sible that the Spirit of God can employ a variety of styles ] or is 
it supposed that He must be confined to one single mode of ex- 
pression? The simple statement of such an idea contains its 
refutation. It is evident, too, that variety of style militates no 
more against verbal inspiration than against the supposed inspi- 
ration of supmntendence ; for if the Holy Spirit sanctioned variety, 
it was equally consistent to dictaU variety. And it might be 
shown that such variety is of essential importance in the Gospel 
narrative, in bringing out very interesting views that could not 
be so well exhibited in a single naiTative. 

" Of the fact, however, that the variety of style which is 
found among the writers of the Scriptures, does not in the 
smallest degree militate against the verbal inspiration by which 
they affirm that they wrote, we have conclusive proof. For while 
it is evident to all that there is a certain characteristic distinction 
of style that pervades the whole of the Scriptures, and suffici- 
ently attests that they are the work of the same Author, it is 
equally certain that each one of the writers is distinguished from 
the rest by a style peculiar to himseK. Now, the difference of 
style is as great amongst the prophets, when predicting future 
events which they did not understand — where, as is admitted hy 
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all, the words they employed must necessarily have been communicated 
to them — as it is found to be among them when relating events 
with which they were previously acquainted. Here, then, we 
have positive proof on this subject, which it is impossible to set 
aside. The objection, too, that is founded on variety of style to 
the communication of words, would equally militate against the 
communication of ideas. There is as great diversity of modes of 
THOUGHT, and of viewing their su^'eets, as o/* expression and style, 
among the tvriters of Scripture. And can it for a moment be sup- 
posed that, either as to the one or the other, the Spirit of God is 
limited 1 * He that planted the ear, shall He not hear ] He that 
formed the eye, shall He not see 1 Who hath made man's mx)uth, 
or who maketh the dumb, or the deaf, or the seeing, or the blind, 
did not I the Lord V He who conferred upon men all the varied 
powers and faculties which they possess, is He not able to com- 
municate to their minds whatever seems to Him good in every 
possible variety of expression, and in every conceivable shape?" 
— Haldane on the Verbal Inspiration of the Scriptures, pp. 96-98. 

In conclusion, I beg to disclaim all party spirit in this con- 
troversy, and all uncharitable feelings towards Mr. Jordan or Dr. 
Gaussen. I have no personal acquaintance with either, but have 
long esteemed them both highly for their works* sake in the Lord. 
I trust, therefore, they will take in good part what I have written 
freely and boldly in defence of the truth and integrity of God's 
Word, without respect of persons, for in such a cause we must 
call no man master. 

I remain, yours respectfully, 

Jan. 15, 1856. J. Tomlin. 



On the Revision of the Authorised Translation. 

To the Editor of the "Record." 

Sir, — ^As the revision of our authorised translation of the 
Bible is becoming an open question, and you invite communica- 
tions on the subject, I venture to lay before your readers the re- 
sult of my serious and prayerful deliberations in this important 
matter. You have already stated the case ably, in all its impor- 



84 

tant bearings and consequences, for which, I am sure, many will 
feel truly grateful. Your editorial remarks wiU tend to give a 
right tone and direction to the minds of Christians, by setting the 
subject clearly before them in all its vast and national importance, 
and by showing how it is compassed with difficulties and dangers, 
which are not to be easily avoided. The advantages to be gained 
by a revision appear to you small and doubtful, in comparison of 
the evils to be apprehended, as the result of it, in the present 
divided state of the Church. Both the former and the latter should 
be duly pondered. And it is only by a full and sober discussion 
of the subject, and by having both sides of the question fairly 
argued, that a wise decision can be arrived at in this weighty 
matter. Let us hope and pray that the Lord may grant to all His 
servants, whose minds are turned to this subject, the Spirit of 
wisdom and understanding, that it may not be taken in hand 
rashly and unadvisedly, but in the fear of the Lord, and with a 
single eye to His glory, and for the maintenance of His Word in 
its integrity and purity. 

The evils to be apprehended in the present divided state of 
parties might, I think, be avoided by intrusting this great and 
responsible work, of revising the Bible, to a body of wise, learned, 
and sober-minded men, chosen from amongst Churchmen and the 
various orthodox denominations of Protestants, so that each be 
duly represented in a committee of revisors, sanctioned by the 
Crown and Parliament. This plan would remove all cause of 
envy and jealousy, and might have a blessed effect in drawing all 
into closer union, one with another, in the love of Christ and 
His truth, and bring about such a real union and fellowship as the 
Bible Society and Evangelical Alliance have not been able to effect. 
And nothing is more likely to conduce to this brotherly union and 
fellowship amongst different Protestant denominations, than their 
uniting, heart and hand, in revising our common authorised English 
Bible, for the general good of all. We should thereby give a fresh 
and strong proof to our enemies, and especially the Eomanists, that 
we have all one Bible, and consequently one faith, even as we have 
only one Lord and Saviour Jesus Christ. And when priests and 
monks are treating the Word of God with contempt, and burning 
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our Bibles in open day, in a shameful and daring manner, it is 
surely high time to unite in defence and maintenance of that pre- 
cious book, for upholding which our Protestant forefathers willing- 
ly laid down their lives. 

I am fully aware of the great difficulty that meets us, in limine^ 
of getting such a committee of wise, learned, and sound Protestants, 
duly appointed and sanctioned, on the plan above suggested, as 
revisors of the Bible. But this may be overcome by prayer for 
the Spirit of counsel and wisdom from above. The next thing will 
be to define the work of the revisors, and lay down some plan of 
proceeding in it. I submit, with much deference, to my brethren, 
the following imperfect sketch of a plan which seems to me prac- 
ticable. The revisors should be guided and controlled by clear 
and definite rules. 

1. The main fabric and structure of our present translation 
should not be meddled with. In style and language the English 
Bible is a standard, and the only standard, of our mother-tongue, 
the Anglo-Saxon, in its greatest simplicity and purity. Its excel- 
lence is felt and acknowledged by all the most competent judges. 
And, I believe, it stands unrivalled as a model translation. The 
many abortive attempts made by eminent men to give an improved 
translation strikingly show, by contrast, its inimitable beauty and 
excellence in style and language. The last attempt of the American 
Bible Union is no exception, judging by the specimen given 
us iu the "Record." They have needlessly made alterations 
in the structure of the language, and, so far, have marred its beauty 
and harmony. They have violated unnecessarily what I consider 
should be the primary and inflexible rule of proceeding in this 
matter. 

2. Therefore the revisors should be limited to the following 
alterations and corrections : — 

(1) Real and generally acknowledged errors should be corrected 
with the concurrence of a large majority of the revisors. 

(2) The italics, where needless, expunged. 

(3) The literal renderings of the Hebrew and Greek given in 
the margin should be generally brought into the text. They 
would give additional force and beauty to our translation. 
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(4) The Bo6k of !fob, tbe Psabns, Proverbs, and various songs, 
as those of Moses, Deborah, Hannah, &c., and the rytnmical 
parts of the Prophets, should be arranged in separate lines and 
stanzas, to show the striking parallels and antithesis, and so render 
both the sense and beauty of ^the original more intelligible and 
impressive. 

• (5) The whole of the Scriptures might be profitably arranged 
in paragraphs, on the plan of Tyndal's J^ew Testament. 

(6) Names of persons and places should be written uniformly — 
Hebrew names not Grecized. Much vagueness and obscurity 
might thus be removed. 

(7) A few woids indelicate to modem ears may be altered or 
expunged. 

(8) Jehovah should not be translated. 

(9) The same word in the original, occurring in difiFerent places, 
should, if possible, be rendered by the same corresponding word 
in English. The observance of this rule would add much to the 
precision and faithfulness of the' present translation. A judicious 
writer in the " Annotator " for this month, p. 375, remarking on the 
various renderings of a certain Hebrew word, says, « The fact is, 
the word is rendered by eight or nine other English equivalents, 
for atU of which it might be difficult to account, if one did not 
remember the fondness of our translators for variety." 

(10) The Hebrew and Greek definite articles, n a^<l 4 should 
be noted. They were too much overlooked by the translators, 
and, indeed, their peculiar force and meaning were not well under- 
stood in the time of James I. The sense often depends upon 
their presence or absence, as Dr. Middleton and Professor 
Scholefield have shown. 

Sufficient helps and means for making all needful alterations 
and corrections, on the above limited plan, are at hand. Notes 
and critical remarks may be found in the libraries of eminent 
men, in the works of sound critical commentators, and specially 
in such works as Scholefield's "Hints towards an Improved 
Translation of the New Testament," and the "Christian An- 
notator," now in course of publication by Nisbet and Co. 



